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18 CHAPTER XXXV.

This history of Scottish philosophy will present a brief account of
the origin of the school. The subsequent chapters will treat the
views and speculations of Hume, Adam Smith, Reid, Ferguson,
Stewart, Brown, Mackintosh, Hamilton, Ferrier, and others. It has
not been deemed advisable to discuss the writings of living philo-
sophers. As the main aim is historic exposition in relation to the
progress of civilisation, the relative importance of the many subjects
which come within the scope of the work, has determined the method
and the limits of their treatment.

In the early part of the eighteenth century mental philosophy was
at a low ebb in Scotland. As stated in the last volume, the old
method of teaching in the Universities was continued in some of them
till past the middle of the century ; although the College of Edin-
burgh, in 1708, adopted in the Arts Faculty the specialised method
of instruction—a distinet branch of study was assigned to each pro-
fessor. It appears that before 1741, Stevenson, the professor of
logic and metaphysics in the University of Edinburgh, used an
abridgment of Locke’s Essay on the Human Understanding as one of
his text-books.

In the University of Glasgow, the regents were restricted to the
teaching of special subjects in 1727 ; and in that year Gershom
Carmichael was appointed to the chair of moral philosophy. It is
reported that he was a successful teacher ; but he died in 1729. He
was the author of a short treatise on Logic, which reached a second
edition in 1722 ; and in 1720 published an edition of Puffendorff’s
treatise, De Officio Hominis et Civis, for the use of students, to which
he wrote notes and supplements. Hutcheson said that Carmichael’s
notes were of more value than the text. Carmichael’s latest work,
Synopsis Theologice Naturalis, appeared in 1729, shortly before his
death. In his effort to prove the existence and perfections of God,
he showed considerable discrimination and reasoning power; he
considered the arguments of Descartes and Clarke as unsatisfactory,
and insisted that the existence of God should be proved on a posteriori
arguments.!

Francis Hutcheson, who has usually been considered the founder
of the Scottish School of mental philosophy, was a native of the north

! Sir William Hamilton in a note to Reid’s Works, says—*‘ Carmichael was
Hutcheson’s immediate predecessor in the chair of moral philosophy, and may be
regarded, on good grounds, as the real founder of Scottish philosophy.”—Vol. I.,
p. 30.
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work presented a complete view of his system, and consists of three
Books—the first of which treats on the constitution of human nature ;
the second presents a deduction of the more special laws and duties
of life, previous to civil government ; and the third treats on eivil
polity or government.

Although it is chiefly as a moralist that he attained distinction in
the history of philosophy, his psychology was in advance of his time,
and on some points it is still worth attention. He distinguished
sensation from perception ; and stated that the common division of
the external senses into five classes is imperfect; he made many
ingenious and just remarks on the origin and character of our ideas
of beauty ; and his view of the formation of acquired desires is
natural and reasonable.

As a moralist, Hutcheson insists much on disinterested affections
and a distinct moral faculty as essential constituents of human nature.
He explains the objects which the moral sense approves, as those
having “a tendency to the happiness of others, and the general per-
fection of the mind possessing them.” His definition of the moral
sense or faculty itself is to this effect :—It is a power of which any-
one by close attention and reflection may convince himself, being “a
natural and immediate determination to approve certain affections
and actions consequent upon them, not referred to any other quality
perceivable by our senses or by reasoning. . . . It may be a
constant, settled determination in the soul itself, as much as our
power of judging and reasoning.” He maintained that reason is only
a subordinate factor in our ultimate determination both of will and
perception. “The ultimate end is settled by some sense and some
determination of will ; by some sense we enjoy happiness, and self-
love determines to it without reasoning. Reason can only direct to
the means, or compare two ends previously constituted by some other
immediate powers. . . . This moral sense from its very nature
appears to be designed for regulating and controlling all our powers.
This dignity and commanding nature we are immediately conscious
of, as we are conscious of the power itself. Nor can such matters of
immediate feeling be otherwise proved but by appeals to our own
hearts. . . . We immediately discern moral good to be superior
in kind and dignity to all others which are perceived by the other
perceptive powers. . . . By this sense the heart can not only
approve itself in sacrificing every other gratification to moral good-
ness, but have the highest self-enjoyment and approbation of its own
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24 CHAPTER XXXV,

In conclusion, according to Hutcheson, the ethical standard is
identical with the moral faculty. His general views obtained in the
first instance a pretty wide circulation from his own teaching in the
University of Glasgow, and his ethical writings have exercised a con-
siderable influence since his death. His first course of lectures in
Glasgow was delivered in 1730, and we shall find that both Hume
and Adam Smith were somewhat indebted to Hutcheson, He agreed
with his contemporary Butler in holding that the moral faculty is an
essential part of human nature.

in the selfish ambition or other meaner passions of the governors and their sub-
jects, jarring with each other and among themselves ; what in the opposition of
those seeming interests which such persons pursue ; what in the weakness and
inconstancy of human virtue ; and in the proneness of men to luxury and present
pleasure, without attention to the consequences. These seeds, along with
external force and jarring national interests, have always occasioned the dissolu-
tion and death of every political body, and will occasion it as certainly as the
internal weakness of the animal body and external causes will at last bring it to
its final period. Good men indeed study, by all the art they are masters of, to
ward off and delay these catastrophies as long as they can, from their friends
or their country ; such kind of offices are the most honourable and delightful
employment they can have while they live. But he must little think of the
order of nature who sees not that all our efforts will be defeated at last, whether
for the preservation of individuals or of the political body.”—Book III., chap.
11, !
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connection, abstraction, and other relations. The second part, ex-
tending to six sections, discusses at length the ideas of space and
time. The third, contains sixteen sections, which deal with the sub-
jects of knowledge and probability. The fourth, extending to seven
sections, discusses the sceptical and other systems of philosophy, and
completes his exposition of the Understanding. The second book is
divided into three parts:—The first part consists of twelve sections,
and under the general heading “Of pride and humility,” a pretty
large division of the passions is treated ; the second part, also con-
sisting of twelve sections, treats of love and hatred ; and the third
part, containing ten sections, discusses the problem of the will, and
the direct passions. The third book is, in like manner, divided into
three parts:—The first part contains two sections, which treat of
virtue and vice in general ; the second part, extending to twelve
sections, treats of justice and injustice, and various points connected
with society and government ; and the third part contains six sec-
tions, which treat of various virtues and vices.

Such is the plan of Hume’s great philosophical work. Although
it is characterised by a marked simplicity of arrangement, it presents
some of the most subtle thought and searching reasoning to be found
in any literature. Still it did not at once produce a great impres-
sion ; for, in his own words, “never literary attempt was more un-
fortunate than my Treatise of Human Nature. It fell dead-born from
the press without reaching such distinction, as even to excite a mur-
mur among the Zealots.” This caused him to recast portions of it
in a more popular form, under the titles of “Essays: Moral and
Political ;” ¢ Essays : Moral, Political, and Literary ;” “ An Inquiry
concerning Human Understanding ;” “An Inquiry concerning the
Principles of Morals ;” and ¢ Political Discourses.”? But the

2 Hume’s numerous short essays treat on a variety of subjects. Some of the
more notable are those on eloquence, the standard of taste, and the highly
polished ones on the Epicurean, the Stoic, the Platonist, and the Sceptic. In
these and in others of his essays, he shows a fine critical faculty.

Regarding some of his other writings, it may be mentioned here that his
Natural History of Religion was first published in 1757 ; his two essays, the one
on Suicide, and the other Of the Immortality of the Soul ; his Dialogues concerning
Natural Religion, and some other short pieces, were published after his death.

Several editions of his essays were published in his lifetime ; and new ones
were frequently added, as well as many alterations and corrections made on them,
Since his death various editions of his works have appeared. An edition of his
philosophical works, edited by Mr. T. H. Green and Mr. T. H. Grose, with
valuable introductions and notes, was published in 1874.5, in four large volumes,
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which lies under such a deplorable ignorance in all these particulars.
I feel an ambition to arise in me of contributing to the instruction of
mankind, and of acquiring a name by my inventions and discoveries.
These sentiments spring up naturally in my present disposition, and
should I endeavour to banish them, by attaching myself to any other
business or diversion, I feel I should be a loser in point of pleasure ;
and this is the origin of my philosophy.” 3

He begins his exposition of the Understanding with a description
of impressions and ideas, and resolves the perceptions of the mind
into these two terms. The perceptions which enter the mind with
most force he calls impressions, and this term includes all our sensa-
tions, passions, and emotions ; by ideas he means the faint images
of impressions excited in thinking and in reasoning. Having dis-
tinguished impressions and ideas into simple and complex classes, he
then proceeds to discuss their qualities and relations. Impressions
and ideas differ from each other only in the degrees of their vivacity
—the one seems to be the reflection of the others; in the case, how-
ever, of complex ideas, he notices some exceptions to this doctrine ;
but seeing that all simple perceptions and ideas are copies of impres-
sions, and that the complex ones are formed from them, therefore
these two kinds of perceptions exactly correspond. He next starts
the main subject—the existence of impressions and ideas—and pro-
poses to inquire which of them are causes and which effects.

He concludes that simple impressions are prior to their corres-
ponding ideas, and that impressions are of two kinds—those of sen-
sation and those of reflection. The first kind arise originally in the
mind from unknown causes ; the second are derived mostly from our
ideas. Thus:—“An impression first strikes upon the senses, and
makes us perceive heat or cold, thirst or hunger, pleasure or pain, of
some kind or other. Of this impression there is a copy taken by the
mind, which remains after the impression ceases, and this we call an
idea.* This idea of pleasure or pain, when it returns upon the soul,
produces the new impressions of desire and aversion, hope and fear,
which may properly be called impressions of reflection, because de-
rived from it. These are again copied by the memory and imagina-
tion, and become ideas, which, perhaps, in their turn give rise to
other impressions and ideas.” At this stage he expresses his opinion

3 Book 1., Part IV., sect. 7.
* This is nearly the same as Hobbes’ dcctrine.
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that the examination of the sensations belongs more to the anato-
mists and natural philosophers than to mental science, and therefore
he does not enter upon them.5

Memory and imagination he treats together, but neither of them
at much length. The first, he says, retains a strong and vivid im-
pression, the second only a much fainter one. The chief distinction
between memory and imagination consists in the fact that the
memory retains the impressions in the order and form in which it
receives them, while the imagination is not at all restricted in this
way, as its function is to transpose and change its ideas.® This
power of the imagination he connects with his exposition of the asso-
ciation of ideas.

Ideas are associated in three ways—namely, by semblance, conti-
guity, and cause and effect. These relations are briefly explained as
principles of association, with the remark that, of the three, the asso-
ciative relations of causation are the most widely ramified. Among
the effects of the association of ideas, the most remarkable are those
complex ideas which are the common subjects of our thoughts and
reasonings, and generally arise from some principle of union among
our simple ideas. These complex ideas he divides into relations,
modes, and substances ; and proceeds to examine these.”

He classifies relations under seven general heads—(1) resemblance,
the most essential requisite of philosophical relation ; (2) identity ;
(3) space and time ; (4) quantity or number ; (5) objects having the
same quantity, but in different degrees; (6) contrariety ; and (7)
cause and effect. He affirms that we have no idea of substance,
except as a mere collection of particular qualities, and closes the first
part of his treatise with a discussion of abstract ideas. He alludes

5 Book I., sects. 1, 2.

¢ Further on he says—¢¢Nothing is more dangerous to reason than the
flights of imagination. . . . Men of bright fancies may in this respect be
compared to those angels whom the Scriptures represent as covering their eyes
with their wings.”—Book IV., sect. 7. Again, in his later work, An Inquiry
concerning Human Understanding, he remarks—‘‘Nothing is more free than the
imagination of man ; and though it cannot exceed the original stock of ideas
furnished by the external and internal senses, it has unlimited power of mixing,
compounding, separating, and dividing these ideas, in all the varieties of fiction
and vision.”—Sect. 5, Part II,

7 Book I., Part 1., sects. 3, 4. What he states above, however, should be
compared with his treatment of the principles of association in his later work,
An Inquiry concerning Human Understanding, sect. 3.
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to Berkeley’s view, and argues that abstract or general ideas are
formed from individual and particular ones, and brings in the con-
venient term Custom, of which he makes so much use in his specula-
tions—“If ideas be particular in their nature, and at the same time
finite in their number, it is only by custom they can become general
in their representation, and contain an infinite number of other ideas
under them.”®

The second part of the Understanding contains a long and exceed-
ingly penetrating discussion of the ideas of space and time. He
opens with a few sentences of polished banter about the dispositions
of philosophers and their disciples. The first serious point taken up
is the doctrine of infinite divisibility, which is handled with consum-
mate skill. Founding upon the limited power of the human mind,
he proceeds vigorously to demolish it ; and in the fourth section he
puts it in this form :—“ Qur system concerning space and time con-
sists of two parts, which are intimately connected together. The
capacity of the mind is not infinite, consequently no idea of exten-
sion or duration consists of an infinite number of parts or inferior
ideas, but of a finite number, and these simple and indivisible : it is,
therefore, possible for space and time to exist conformable to this
idea ; and if it be possible, it is certain they actnally do exist con-
formable to it, since their infinite divisibility is utterly impossible
and contradictory.

“The other part of our system is a consequence of this. The
parts, into which the ideas of space and time resolve themselves,
become at last indivisible ; and these indivisible parts, being nothing
in themselves, are inconceivable when not filled with something real
and existent. The ideas of space and time are, therefore, no separate
or distinct ideas, but merely those of the manner or order in which
objects exist ; or, in other words, it is impossible to conceive a
vacuum and extension without matter, or a time when there was no
succession or change in any real existence.” ®

The discussion is carried on through other three sections with
great animation and ingenuity, and culminates in the annunciation
of absolute Idealism, thus :—“ Now since nothing is ever present to
the mind but perceptions, and since all ideas are derived from some-
thing antecedently present to the mind, it follows that it is impos-
sible for us so much as to conceive or form an idea of anything speci-

8 Book 1., Part 1., sects. 5, 6, 7.
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wo assert we have really such an idea. . . . Finding that it is
always ascribed to causes and effects, I turn my eye to two objects
supposed to be placed in that relation, and examine them in all the
situations of which they are susceptible. I immediately perceive
that they are contiguous in time and place, and that the object we
call cause precedes the other we call effect. In no one instance can
I go any further, nor is it possible for me to discover any third
relation between these objects. I therefore enlarge my view to com-
prehend several instances. . . . Upon further inquiry I find
that the repetition is not in every particular the same, but produces
a new impression, and by that means the idea, which I at present
examine. For, after a frequent repetition, I find that upon the ap-
pearance of one of the objects, the mind is determined by custom to
consider its usual attendant, and to consider it in a stronger light
upon its relation to the first object. It is this impression, then, or
determination which affords me the idea of necessity.”

After more discussion of a negative cast, he reaches the following
result :—¢ The necessary connection between causes and effects is the
foundation of our inference from one to the other. The foundation
of our inference is the transition arising from the accustomed union.
These are therefore the same.

“The idea of necessity arises from some impression. There is no
impression conveyed by our senses which can give rise to that idea.
It must, therefore, be derived from some internal impression or im-
pression of reflection. There is no internal impression, which has
anv relation to the present business, but that propensity which custom
produces, to pass from an object to its usual attendant. This,
therefore, is the essence of necessity. Upon the whole, necessity is
something that exists in the mind, not in objects ; nor is it possible
for us ever to form the most distant idea of it, considered as a quality
of bodies. Either we have no idea of necessity, or necessity is
nothing but that determination of the thought to pass from causes
to effects, and from effects to causes, according to their experienced
union.”

He further draws the following conclusions :—1. All causes are of
the same kind, and there is no ground for the distinction, sometimes
made, between efficient, formal, material, and final causes ; for every
cause is efficient, or, if it is not, there is no cause at all. 2. There is
but one kind of necessity, as there is but one kind of cause ; and the
distinction between moral and physical necessity has no foundation
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In the fourth part of the book on the Understanding, Hume dis-
cusses Scepticism with regard to reason and the senses, touches
briefly on ancient and modern philosophy, and treats at length of
the immateriality of the soul and of personal identity. His treat-
ment of the first of these subjects is of little real value, but his dis-
cussion on the senses is of more importance ; while his handling of
the immateriality of the soul and personal identity chiefly consists of
a repetition and application of the negative principles, which he had
before reached in the earlier parts of the book, and are therefore of
less consequence. From the way in which he refers to the views of
Spinoza, it is evident that he had never thoroughly studied the works
of that great thinker. In the history of thought, indeed, Hume was
not strong.

Touching reason, he says:—“When I reflect on the natural
fallibility of my judgment, I have less confidence in my opinions than
when I only consider the objects concerning which I reason; and
when 1 proceed still further, to turn the scrutiny against every
successive estimation I make of my faculties, all the rules of logic
require a continual diminution, and at last a total extinction of
belief and evidence.

“Should it here be asked me, whether I sincerely assent to this
argument, which I seem to take such pains to inculcate, and whether
I be really one of those sceptics who hold that all is uncertain, and
that our judgment is not in anything possessed of any measure of
truth and falsehood ; I should reply, that this question is entirely
superfluous, and that neither I, nor any other person was ever

present? For surely, if there be any relation among objects, which it imports
us to know perfectly, it is that of cause and effect.”—Sect. 7. Hume’s doctrine
of causation, it will thus be seen, is the same in his latest works as in his
earliest. I shall only adduce one other example of its application :—

‘' We are ignorant, it is true, of the manner in which bodies operate on each
other : their force or energy is entirely incomprehensible ; but are we not
equally ignorant of the manner or force by which a Mind, even the Supreme
Mind, operates either on itself or on body? Whence, I beseech you, do we
acquire any idea of it? 'We have no sentiment or consciousness of this power in
ourselves. We have no idea of the Supreme Being but what we learn from
reflection or our own faculties. Were our ignorance, therefore, a good reason
for rejecting anything, we should be led into that principle of denying all energy
in the Supreme Being as much as the grossest matter. We surely comprehend
ag little the operations of one as of the other. Itis more difficult to conceive,
that motion may arise from impulse, than that it may arise from volition 2 All
we know is our profound ignorance in both cases,”’—Sect. 7.
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the human mind. 1. There are impressions, perceptions, and ideas,
of which we are conscious ; and, although we may imagine that we
know external things as objects of perception, still, in reality we know
nothing but our own impressions and perceptions. 2. Therefore, we
know nothing of an actual external world save as a phenomenon,
which may be, for ought we can ever know, a creation of our own
minds—the world of imagination. 3. Since our notion of Causation is
nothing but a generated habit of looking at our impressions, percep-
tions, and ideas as constantly conjoined in the relations of contiguity
and succession—a mere result which custom has engrafted on human
belief—beyond this we can have no idea of any power, force, energy,
or necessary connection in cansation. 4. Thus, as already indicated,
Hume’s system of the mind is a form of absolute Idealism ; in short,
he embraced the idealistic principles of Berkeley, excepting that
portion of them relating to a separate soul or spirit, which in the
bishop’s own system played so important a part. Even granting the
truth of Hume’s starting-point, and his fundamental principles, still
a large part of his treatment of the Understanding may be fairly des-
cribed as reasoning in a circle ; for he proposes to examine, to clear
up, and to solve difficulties, but he often returns to his original point
of departure without disclosing anything at all, save the inevitable
impressions and ideas in the universe of the imagination.

Passing to the Second Book of the Treatise, which is devoted to
the treatment of the passions, under this general term he includes
impressions of reflection, emotions, desires, and appetites; and divides
them into two main classes,~—the direct and indirect passions, which
are all founded on pleasure and pain. He enumerates the direct as
desire, aversion, grief, joy, hope, fear, despair, and security, together
with the will ; the indirect class embraces pride, humility, ambition,
vanity, love, hatred, envy, pity, malice, generosity, and others
associated with these. He also distinguishes the reflective emotions,
as the calm and the violent :—* Of the first kind is the sense of
beauty and deformity in action, composition, and external objects.
Of the second are the passions of love and hatred, etc. This division
is far from exact. The raptures of poetry and music frequently rise
to the greatest height; while those other impressions, properly cailed
passions, may decay into so soft an emotion as to become, in a
manner, imperceptible.” * THe gives a description and a kind of

14 Book II., Part 1., sect. 1.
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producing any sensible emotion, and, except in the more sublime
disquisitions of philosophy, scarcely ever gives any pleasure or
uneasiness.

But it is evident that there are certain calm desires and tendencies,
which, though they arercal passions, produce little emotion in themind,
and are more known by their effects than by the immediate feeling.
These desires are either (1) certain instincts originally implanted in
our nature, such as benevolence and resentment, the love of life, and
kindness to children ; or (2) the general appetite to good and aversion
to evil.1®  Besides these calm passions there are other violent emotions
which have a great influence on the will, such as impending evils
which raise our fears and aversions, and produce a sensible emotion.
The common error of philosophers has been to ascribe the direction
of the will to one of these principles, and in supposing the other to
have no influence. Men often act knowingly contrary to their
interest ; for this reason the view of the greatest possible good does
not always influence them. Men often counteract a strong passion in
the pursuit of their interests and designs. It is not therefore the
present uneasiness alone which determines them. In general we may
observe, that both these principles operate on the will ; and, where
they are contrary, that either of them prevails, according to the
general character or present disposition of the person. What we
call strength of mind, implies the prevalence of the calm passions
above the violent ; though we may easily observe there is no man so
constantly possessed of this virtue as never on any occasion to yield
to the solicitations of passion and desire.” 17

In the Third Book, Hume explains his moral views as originally
advanced in the Treatise of Human Nature; and in an advertisement

16 Touching this distinction of the calm passions and desires, and the function
assigned to them, Hume so far seems to follow Hutcheson.

17 Book II., Part III., sect. 3. Locke had stated that the strongest immediate
desire, or, as he sometimes phrased it, ‘‘the present uneasiness,” determines the
will to action ; in effect his theory was that the will is always determined by the
strongest motive, but the theory is better stated by Hume.

Hume, however, did not thoroughly develop the relation between belief and
will. He merely says, what I have already indicated in a preceding page, *“ that
belief is nothing but a lively idea related to a present impression. This vivacity
is a requisite circumstance to the exciting of all our passions, the calm as well as
the violent.” But he gives no satisfactory exposition of belief in its relation to
the will, although he touches on it in his later work—An Inquiry concerning
Huyman Understanding, sect. 5.
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Tt consists of nine sections, which treat the following topics :—
“The general principles of Morals ; Benevolence ; Justice ; Political
Society ; Why Utility pleases ; Qualities useful to ourselves ; Quali-
ties immediately agreeable to ourselves; Qualities immediately
agreeable to others; Conclusion.” In an appendix, the points of
“moral sentiment, self-love, justice, and verbal disputes” are treated.
If we were only to look at the conception, the execution, and the
limits of this treatise, it might be pronounced an admirable produc-
tion. The main difference between it and the corresponding part in
the Treatise of Human Nature, lies in the greater importance ascribed
to utility in the later work.

1. As in it utility or a reference to the happiness of mankind is
the standard of right and wrong, and also the ground and motive of
moral approbation. 2. While the moral faculty itself assumes the
form of a compound of reason and generous sentiment. 3. He insists
warmly on the existence and importance of the sentiment of bene-
volence, but hardly recognises it as leading to any uncompensated
self-sacrifice. 4. Touching the varied and great constituents of
human happiness, he is meagre and defective. 5. He accepts the
prevailing moral code of the society of his day. 6. According to his
view, the inducements to virtue are, on the one side, our humane
sentiments, and on the other, our self-love ; the two classes of motives
concurring to promote both our own good and the good of mankind.
7. The connection of ethics with politics is not developed ; he does
not distinguish the legal sanction of morality from the popular
sanction ; he draws no line between duty and merit. 8. He recog-
nises no connection between ethics and religion. Such then are the
leading principles of this remarkable treatise, which for long served
as a text-book to utilitarian moralists.

Touching Hume’s other writings, I must be brief. His essay on
Miracles is exceedingly well worked out. His argumentation is en-
tirely founded on the principle that experience is our only guide in
estimating and appreciating the force and the value of evidence ; but
he also strengthens this position by a free use of every available
weapon, that is, every passion, sentiment, feeling, and weakness of
the human mind, were called into requisition as elements of the
problem, and all employed with great sagacity and ingenuity. A
short quotation will confirm this, and indicate his method.

“ With what greediness are the miraculous accounts of travellers
received—their descriptions of sea and land monsters, their relations
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The chief value of this essay was that it presented a very able
examination of the various circumstances, influences, and conditions
which are apt to colour, exaggerate, and otherwise affect the evidence
of certain classes of facts and events. It is a kind of inquiry for
which Hume possessed unmatched qualifications.

As already mentioned, his Natural History of Religion appeared in
1757 : it consists of a short introduction, and fifteen sections.
Following his usual method, he began with a general statement to
the effect that polytheism was the primary religion of mankind, and
then proceeds by arguments and reasoning to prove this general pro-
position. Thus the work is argumentative rather than historical,
although he uses historical examples to confirm his propositions and
arguments. It may be observed that the origins and the causes of
early religions have now been far more satisfactorily explained than
was possible in Hume’s day.

His Dialogues concerning Natural Religion, published after his death,
are highly polished in style, and handle in a speculative form various
interesting topics. But they are somewhat monotonous, and in fact
contain little which had not before appeared in his other publications.

Concerning the value of Hume’s philosophy as a whole, it must be
characterised as incomplete, which is partly a consequence of its
sceptical foundation. Ie raises many questions and difficulties
which he does not solve ; while he often comes to unsatisfactory con-
clusions, by taking up the principles of Locke and Berkeley, and
driving them to their logical issues.?

20 Hamilton’s Reid, Vol. L., footnotes, pp. 129, 444, 457, 489 ; Discussions, p.
85, et seq. ; Lectures, Vol. I, pp. 294, 373. Hamilton says :—*‘ The sceptic
. . cannot himself lay down his premises, he can only accept them from
the dogmatist ; if false the sooner they arc exposed in their real character the
better. Accepting his principles from the dominant philosophies of Locke and
Leibnitz, and deducing with irresistible evidence these principles to their legiti-
mate results, Hume showed by the extreme absurdity of these results themselves,
either that philosophy was a delusion, or that the individual systems which
afforded the premises were erroneous or incomplete. He thus constrained
philosophers to the alternative, either of surrendering philosophy as nall, or of
ascending to higher principles, in order to re-establish it against the sceptical
reduction. The dilemma of Hume constitutes perhaps the most wonderful erisis
in the history of philosophy ; for out of it the whole subsequent philosophy of
Europe has taken its rise,”— Lectures, Vol. 1., pp. 394-395.

Mr. J. 8. Mill thought that Hamilton was wrong in his opinion of the scope
and end of Hume’s philosophy, and expresses his own conviction ¢ that Hume
sincerely accepted both the premises and the conclusions of his own system.”—
Mill’s Examination of Hamilton, p. 554.
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Owing to a concurrence of various circumstances, Hume’s specula-
tions have had a direct and wide influence on subsequent philosophy,
psychology, ethics, theology, and criticism. In psychology he has
had eminent followers in Britain and in other countries; while the
sceptical side of his system has had much influence in many direc-
tions. But his doctrine of causation appeared to some thinkers as
the most pressing problem which he had raised ; and it was chiefly
this doctrine which suggested to Kant the necessity of a new and
thorough examination and criticism of the faculties of the human
mind. While Kant’s own chief works, thus suggested, have in
turn been the main source whence modern speculation has since
radiated. Under varied modifications, Hume’s influence on Scottish
philosophy was direct and important in its results.

Another notable consequence of the critically sceptical side of
Hume’s writings, sprang from his suggestions concerning the methods
of testing evidence, which touched both scientific and historical re-
searches. He showed that the current modes of estimating historical
evidence were extremely defective, and also boldly exposed the weak-
ness of some of the grounds of belief. To this we owe Campbell’s
Essay on Miracles, not to mention, at the same time other works of
less note. In short, Hume’s influence was widely felt in culture,
science, and historic criticism.

According to the best contemporary testimony, personally, Hume
was a most exemplary man. Adam Smith’s character of him is well
known ; but I will quote the verdict of another of his contemporaries,
a man who was a good judge of character, and knew Hume well.
At this time (1758), David Hume was living in Edinburgh and
composing his History of Great Britain. He was a man of great know-
ledge, and of a social and benevolent temper, and truly the best-
natured man in the world. He was branded with the title of Atheist,
on account of the many attacks on revealed religion that are to be
found in his philosophical works, and in many places of his history
—the last which are still more objectionable than the first, which a
friendly critic might call only sceptical. Apropos of this, when Mr.
Robert Adam, the celebrated architect, and his brother lived in Edin-
burgh with their mother, an aunt of Dr. Robertson’s, and a very
respectable woman, she said to her son, ‘I shall be glad to see any of
your companions to dinner, but I hope you will never bring the
Atheist here to disturb my peace.” DBut Robert soon fell on a method
to reconcile her to him, for he introduced him under another name,









46 CHAPTER XXXVI.

sentiments : that mankind are so constituted as to sympathise with
each other’s feelings, and to feel pleasure in the consonance of
these feelings, are the simple facts on which Smith’s moral theory is
founded.

His treatise is divided into seven parts, in the following order :—
(1) of the propriety of action; (2) of merit and demerit, or the
objects of reward and punishment ; (3) of the foundation of our
judgments concerning our own sentiments and conduct; (4) of the
effect of utility upon the sentiment of approbation; (5) of the
influence of custom and fashion upon the sentiments of moral
approbation and disapprobation ; (6) of the character of virtue; (7)
of systems of moral philosophy. Such is the arrangement of the
main heads of his theory, as given in the sixth edition ; I will show
its general scope, without entering into details.

The influence of Hutcheson and of Hume can be traced in several
parts of Smith’s work, although his conception and application of
the fundamental idea of his system differs from theirs. He is really
original in his applications and illustrations. Analytically, his
treatise is not remarkable ; its merits rather lie in the practical and
hortatory discourse, in the eloquent criticisms of character, and the
fine illustrations of virtuous conduct with which it abounds, and are
presented in a naturally copious, easy, flowing, and fascinating style.
The chief blemish of his style is an excess of language—a running
into redundance.

In Smith’s time the chief questions agitated, tonched the founda-
tion of morality—the standard of right and wrong, and the nature of
the moral faculty.

He begins by stating that sympathy is the origin and source of
moral approbation. “How selfish soever man may be supposed,
there are evidently some principles in his nature which interest him
in the fortune of others, and render their happiness necessary to him,
though he desires nothing from it, except the pleasure of seeing it.”
Thus, sympathy being one of the original passions of human nature,
we may see it in the immediate passing of an emotion from one
person to another, even when one does not know the cause of
another’s grief or joy. Sympathy originates in the imagination,
which alone enables us to enter into the sentiments and feelings of
others ; as we can easily imagine ourselves in the position of another,
by simply changing places with him in fancy, by reflecting on what
our own sentiments would be in a similar difficulty. Thus we can
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feel in some degree what the suffering or joy of another really is ; so
the feeling of a spectator corresponds to what, by bringing the case
of another home to himself, he imagines should be that other’s senti-
ments ; since sympathy is based on an original tendency to reflect the
emotional states of those around us. We therefore form our moral
ideas from observation and reflection on the sentiments and emotions
of our neighbours.?

Accord of feeling produces pleasure, and consciousness of its
absence pain. As the sympathy of others is more necessary for us
in grief than in joy, we are more desirous to communicate to others
our disagreeable feelings than our agreeable ones. ¢ The agreeable
passions of love and joy can satisfy and support the heart without
any auxiliary pleasure. The bitter and painful emotions of grief and
resentment more strongly require the healing consolation of sym-
pathy.” But we are pleased ourselves if we can sympathise with
another’s success or misfortune, and pained if we cannot.

# The following remarks on the operations of sympathy are from Mr. Sully’s
able, careful, and valuable work, Outlines of Psychology, published in 1884 ;—
““ Sympathy in its simplest form shows itself in an unconscious reproduction or
imitation of another’s feeling. The mind of the person affected does not con-
sciously represent or dwell on the feeling which affects him, but simply vibrates
in unison with it.

* This tendency manifests itself very early. There is possibly some in-
stinctive knowledge of the signs of feeling, and connected with this, a native
disposition to answer smile with smile. . . . But some amount of individual
experience is needed for fixing the connection between the several feelings and
their external expression. When this is acquired the child tends automatically
to take on the moods of hilarity, anxiety, depression, of those about him. This
appears to be due tothe working of an imitative impulse which leads to the more
or less complete adoption of the external attitnde, gesture, tone,” etc. Inanote
he says—*¢ That the child has a vague intuitive knowledge of other’s feelings
seems to be shown by the fact that he responds to the smile of his mother long
before his own experience could have taught him to associate pleasurable feeling
with this particular facial movement.”—Pp, 508-511.

I have for a long period specially observed the early development of conscious
feeling, and intelligence in infants ; and my observation as to the primitive
nature of sympathy agrees with Mr. Sully’s view.

But concerning the record of the signs of intelligence which Mr. Darwin has
given of several of his own infants, my observation of infants does not tally with
his, Taking the ages by months, I have found more signs of intelligence in
infants than he did. For instance, I have found unmistakable signs of memory
in relation to external and inanimate objects, in infants of three and four months
old. Again, with regard to vision, I have observed an infant of four months old,
fixing its eyes, and looking steadily at the flag on the top of the mast of a ship,
at a considerable distance off.
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The amount of pleasure or pain felt by one person in the conduct
or feelings of another is the measure of his approbation or the
contrary. Thus the sentiments of anyone are just and proper, or
the reverse, according as they coincide or not with the sentiments of
someone else, who observe them ; while his approbation varies
according to the degree in which he can sympathise with them. A
full accord of sentiments means perfect approbation. Just as a man’s
sympathetic indignation fails to correspond to mine, according as his
compassion falls short of my grief, does he feel a stronger or weaker
disapproval of my feelings. Moral and intellectual approbation
admits of a similar explanation : for to approve or disapprove of the
opinions of others is only to observe their agreement or disagreement
with our own; so to approve or disapprove of their feelings and
emotions is merely to mark a similar agreement or disagreement
between our own and theirs. Thus it appears that the sentiments
of each individual are the standard of the correctness of another’s,
for we can hardly judge of matters of sentiment by any other canon
than the correspondent affections in ourselves ; and the only measure
by which any man can judge of the faculty of another is by his own
faculty of a similar kind. On our efforts to sympathise with the
feeling and passion of others are founded the gentle virtues of
condescension, toleration, and humanity ; while the sterner virtues
of self-denial and self-command are founded on our effort to attune
our passions and feelings to such a pitch as others can approve.
The harmonious operation of these two sides of virtue, feeling much
for others, and little for ourselves, restraining our selfish, and culti-
vating our benevolent affections, constitutes the highest perfection of
human nature.?

He does not directly face the problem of the supreme end of life,
nor propose the question whether virtue and morality are only means
to the attainment of happiness ; but it is pretty evident that he admits
the utilitarian view of happiness. He makes no great effort to analyse
human happiness, but says that it consists in tranquility and enjoy-
ment ; for without tranquility there can be no enjoyment, and with
it there is scarcely anything that may not prove a source of pleasure.
“1In ease of body and peace of mind all the different ranks of life are
nearly on a level, and the beggar who suns himself by the side of the

# Smith’s work must be read itself to attain a full conception of the richness
of its illustrations and its attractive character.
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of duty and the feeling of obligation are both acquired from experi-
ence. 3. He recognises the existence of a benevolent and all-wise
Being, who will ultimately redress all injustice; but what the
Supreme Being approves must be inferred from the principles of
benevolence. Our regard for Him should be shown, not in frivolous
observances and ceremonies, but by a course of just and beneficent
action.

Although his theory of morals cannot be accepted as satisfactory,
still it holds an important place in the history of ethical systems.
Its defects have often been pointed out, and it is unnecessary to
enter into any further criticism of it. Smith did great service in
developing the varied operations and manifestations of the sympa-
thetic principle.

Let us now turn to his other famous work, The Wealth of Nations.
It consists of five Books, each of which are divided into a number of
chapters, but many of the chapters are again divided into parts and
articles ; and although there is a principle of method in it, still it is
defective in the arrangement of materials, and abounds with digres-
sions. Some of the subjects embraced in it are not economical,
except in the most general sense; and though this wide range of
topics enbances the value of the work, the task of presenting a just
account of it is rendered more difficult.

The first book deals with the causes of improvement in the pro-
ductive powers of labour, and of the order in which its produce is
naturally distributed among the people. The treatment of this sub-
ject extends to eleven chapters, with a long digression concerning
the variations in the value of silver throughout the four preceding
centuries ; the variations in the proportion between the respective
values of gold and silver ; and the different effects of the progress of
improvement upon three different kinds of rude produce. This
digression occupies about a third of the book ; but it contains a vast
and varied mass of facts and economical information.

Smith begins his great exposition with the simple proposition that
labour is the real source of wealth ; that the amount of labour ex-
pended upon any article is the true measure of its value, and that
when this is ascertained as between different commodities, their ex-
change value will, in the long run, be regulated by it ; that all ex-
changeable commodities are wealth, and not gold and silver only.
“ What is bought with money or with goods is purchased by labour
as much as what we acquire by the toil of our own body.
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in the circumstances, and that he even sometimes demands rent for
what is utterly incapable of human improvement. He adduces tell-
ing evidence of this, in connection with the kelp trade and the fish-
ing trade, in Scotland, thus :—* Kelp is a species of sea-weed, which,
when burnt, yields an alkaline salt, useful for making glass, soap,
and several other purposes. It grows in several parts of Britain,
particularly in Scotland, upon such rocks only as lie within the high-
water mark, which are twice every day covered with the sea, and
of which the produce, therefore, was never augmented by human
industry. The landlord, however, whose estate is bounded by a
kelp-shore of this kind, demands a rent for it as much as for his
corn-fields.

“The sea in the neighbourhood of the Islands of Shetland is more
than commonly abundant in fish, which make a great part of the
subsistence of their inhabitants. But in order to profit by the pro-
duce of the water, they must have a habitation upon the neighbour-
ing land. The rent of the landlord is in proportion, not to what the
farmer can make by the land, but to what he can make both by the
land and by the water. It is partly paid in sea-fish ; and one of the
very few instances in which rent makes a part of the price of that
commodity is to be found in that country.

““The rent of land, therefore, considered as the price paid for the
use of the land, is naturally a monopoly price. It is not at all pro-
portioned to what the landlord may have laid out upon the improve-
ment of the land, or to what he can afford to take ; but to what
the farmer can afford to give.” 26

In the second book, he treats of the nature, the accumulation, and
the employment of stock ; and through five chapters expounds this
division of political economy. He explicates the nature of stocks,
the effects of its accumulation into capitals of different kinds; the
effect of the different employments of these kinds of capital ; the
nature and operation of money, considered as a particular branch of
the general stock of society ; and the different effects which the dif-
ferent employments of capital immediately produce upon the quantity
both of national industry and of the annual produce of land and labour.

2 Book I., chaps. 6, 7, Vol. L, pp. 52, 153, 171, 175, et seq. Smith treats
the subject of land rent at great length, and with marked ability ; although his
exposition in some points is defective, still he comes much nearer the truth than

Ricardo, who accounts for the origin of rent on merely abstract and imaginary
grounds.
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His third book is the most interesting in the work. It is mainly
historical, and deals with the progress of opulence in different
nations. He first explains the natural progress of opulence; then
the state of agriculture in Europe after the fall of the Roman
Empire ; the rise and progress of cities after the fall of the Empire ;
and, finally, how the commerce of the towns contributed to the
improvement of the country. On all these subjects, though his
evidence was necessarily incomplete, Smith manifested a wonderful
sagacity and accuracy in his general conclusions.

Within the compass of little more than forty pages, he presents a
luminous exposition of the important topics indicated in the pre-
ceding paragraph; and in no part of his work was his peculiar
powers and insight exhibited to better advantage. In subjects on
which I have made special inquiries, I find his statements, in general,
very accurate. But it is in the clear explanation of the causes of
change and progress, that this book specially excels.

The fourth book treats on systems of political economy-—that is,
the mercantile system—and those systems which represent land as
either the sole or the principal source of the revenue and wealth of
every country. In this book also he dealt with the subject of
colonies ; the advantages which Europe has derived from the dis-
covery of America, and from the discovery of a passage to the East
Indies by the Cape of Good Hope, and treaties of commerce.

He discusses the mercantile system then in vogue with great
force, and exposed its errors and inconsistencies most effectively.
The prevailing notion was that wealth consisted in money, in
pieces of metal, and therefore the great affair always was to get money ;
to grow rich was to get money, and wealth and money were, in
common language, considered exactly synonymous. “In conse-
quence of these popular notions, all the different nations of Europe
have studied, though to little purpose, every possible means of ac-

talist are the means by which labour is for a certain present period supported,
have given excessive prominence to the doctrine of a ‘labour fund,’ and have
exaggerated the importance of this fund to those who live by wages. The fact
is, the capitalist employer is nothing but a representative of the division of
labour, or of employments. . . . The capitalist is only a convenience to
labourer and consumer. This distinction is very important. There is no fund,
except temporarily, between the capitalist and the labourer. Both are paid
wages, one for producing, the other distributing; and the consumer pays the
wages of both.”—Note by Rogers, Vol, L., p. 362,
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ally endeavour to establish the same monopoly in favour of their
own private trade as of the public trade of the Company. If they
are suffered to act as they could wish, they will establish the mono-
poly openly and directly, by fairly prohibiting all other people from
trading in the articles in which they choose to deal ; and this is, per-
haps, the best and least oppressive way of establishing it. But if,
by an order from Eunrope, they were prohibited from doing this, they
will, notwithstanding, endeavour to establish a monopoly of the
same kind, secretly and directly, in a way that is more destructive
to the country. They will employ the whole authority of the
Government, and pervert the administration of justice, in order to
harass and ruin those who interfere with them in any branch of com-
merce, which, by means of agents, either concealed, or at least not
publicly avowed, they chose to carry on.”

He states that the interests of the masters of the Company are the
same as that of the country which they govern, but that the greed
of the mercantile spirit prevents them from seeing this. The real
interests of the servants of the Company, however, were very different
from the interests of the country: the sole aim of these servants
was to make fortunes to themselves by whatever means they could.
“It is a very singular government in which every member of the
administration wishes to get out of the country, and consequently to
have done with the government, as soon as he can, and to whose
interest, the day after he has left it, and carried his whole fortune
with him, it is perfectly indifferent though the whole country was
swallowed up by an earthquake.” 2

The fifth and last book of this great work treats of the revenue of
the Commonwealth, and in connection with this Smith handles many
important subjects, such as the defence of the State, which leads him
into a discussion of military organisation and standing armies, the
administration of justice, and the expense of public works. In
relation to the latter subject, he treats at length on education ; and
following his usual historical method on this subject, he is exceedingly
interesting. He gives a clear and instructive account of educational
institutions, the systems of thought taught in the Universities and
schools, including the Church and religious instruction. Space will
not permit me to follow him into details, but a quotation or two will
indicate some of his views.

2 Book IV., chap. 7, Vol. IL., pp. 221225,
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serious result of the minute division of labour—namely, that it reduces
the greater part of workers physically and mentally to a compara-
tively helpless state ; in fact, to be incapable of doing anything, save
the one or two simple operations to which they have been accustomed.
“But the understanding of the greater part of men is necessarily
formed by their ordinary employments. The man whose whole life
is spent in performing a few simple operations, of which the effects
too are, perhaps, always the same, or very nearly the same, has no
occasion to exert his understanding or to exercise his invention in
finding out expedients for removing difficulties which never occur.
He naturally loses, therefore, the habit of such exertion, and generally
becomes as stupid and ignorant as it is possible for a hnman creature
to become. . . . The uniformity of his stationary life naturally
corrupts the courage of hismind . . . and even the activity of
his body, and renders him incapable of exerting his strength with
vigour and perseverance in any other employment than that to
which he has been bred. His-dexterity at his own particular trade
seems, in this manner, to be acquired at the expense of his intellectual,
social, and martial virtues. But in every improved and eivilised
society this is the state into which the labouring poor, that is, the
great body of the people, must necessarily fall, unless the government
takes some pains to prevent it.” 81

He argues that the public should encourage and assist the educa-
tion of the whole people, but he does not say that it should be made
compulsory. He insists upon its utility from various points of view,
especially from the political side.

He treats at length on the institutions for the religious instruction
of the people in all ages, and his long article on this is especially well
worth reading and study. Smith himself was singularly free from
prejudice, sectarian or narrow views, and in this respect he is greatly
superior to Hume.

The concluding chapters deal with the revenue of the State, taxes,
and national debts. His treatment of the general subject of taxation
is comprehensive and enlightened, and, like the other parts of his
work, full of information, suggestion, and msbructlon He has good
articles on taxes upon land.

*1 Book V., chap. 1; Vol. I, pp. 364-366. The manufacturing population
of our large towns are not quite so bad as they seem to have been in Smith’s
time ; still there is no doubt of the truth of the tendency of the minute division
of labour which he points out,









SCOTTISH PHILOSOPHY—REID. 61

Dr. Reid’s writings consist of—(1) An Inguiry info the Human
Mind on the Principles of Common Sense, published in 1764; (2) Essays
on the Intellectual Powers of the Mind, 1785, and Essays on the Active
Powers of the Mind, 1788 ; (3) An Account of Aristotle’s Logic ; (4) An
Account of the University of Glasgow ; (8) An Essay on Quantity.

The most polished of his works is the Inquiry into the Human Mind.
It consists of seven chapters, each of which is divided into a number
of sections. Excepting the first and the concluding chapters, the
work is mainly occupied with the treatment of the five external
senses : an analysis of sensation, in the following order :—Smelling,
tasting, hearing, touching, and seeing. The work throughout has a
somewhat polemical tone, with occasional touches of sarcasm ; still it
has rare merits. His treatment of the senses is often accurate, though
not always. In the history of philosophical opinions he is frequently
inaccurate, and sometimes quite wrong; imperfect knowledge of
previous systems of thought was his weakest point.

Reid avows that it was Hume’s Z'reatise of Human Nature which
prompted him to undertake his own Inguiry into the Mind, and to
reclaim against the principles which had issued in such sceptical con-
clusions. He desired to place the fundamental principles of know-
ledge upon firmer grounds, though, in the execution of his task, he
often declaims rather than reasons on some of the questions at issue.

His treatment of the external senses, especially of sight and touch,
is valuable. He makes true and ingenious remarks on natural
language and signs. Such signs he conceived to be of two kinds—
(1) those which have their meaning assigned by tacit agreement; and
(2) those which, prior to all agreement, have a distinct meaning
which man understands by the principles of his nature. Thus
‘ language, so far as it consists of artificial signs, may be called arti-
ficial ; so far as it consists of natural signs, I call it natural.” He argues
that, if mankind had not a natural language, they could never have

of instruction, there was nothing peculiarly attractive. He seldom, if ever,
indulged himself in the warmth of extempore discourse ; nor was his manner of
reading calculated to increase the effect of what he had committed to writing.
Such, however, was the simplicity and perspicuity of his style, such the gravity
and authority of his character, and such the general interest of his young hearers
in the doctrines which he taught, that, by the numerous audiences to which his
instructions were addressed, he was heard uniformly with the most silent and
respectful attention. On this subjeet, I can speak from personal knowledge ;
having had the good fortune, during a considerable part of the winter of 1772,
to be one of his pupils.”—1Ibid., sect. 1.
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invented an artificial one. He thinks that the signs which are
naturally expressive of man’s thoughts may be reduced to three
kinds—modulations of the voice, gestures, and features. His explana-
tion of this subject is interesting and instructive.?

Reid’s doctrine of signs is connected with his view of perception.
He distinguished perception from sensation, and stated that the
simplest operations of the mind do not admit of logical definition.
He often states that the sensations are merely signs, and that the
objects themselves are the things signified ; but he does not maintain
that the sign resembles the original. He observes that the same
mode of expression is used to denote sensation and perception, but
sensation has more of the element of feeling in it than perception :
mere sensation consists in its being felt and in nothing else ; when it
is not felt, it is not. Thus a sensation of pain signifies no more than
the feeling of pain : the agreeable odour of a rose considered by itself
is a pure sensation, which affects the mind in a certain way ; and this
affection of the mind may be conceived, without any thought of the
rose. This doctrine, according to Reid, is applicable to every other
mere sensation.*

On the other hand, perception, as understood by Reid, has always
an external object, or an object distinct from the act by which it is
perceived—an object which may exist whether it be perceived or not.
He maintained that we have an immediate perception, a direct
intuition of the primary qualities of bodies. Our senses give us a
direct and distinct notion of these qualities, as to what they are in
themselves ; but of the secondary qualities of bodies, our senses give
us only a relative and obscure notion.

An act of perception of an external object he thus describes :—(1)
“We have some conception or notion of the object perceived; (2) a
strong and irresistible conviction and belief of its present existence ;
(3) that this conviction and belief are immediate, and not the effect
of reasoning.” He also distingunishes perceptions into two classes—
those which are original, and those which are acquired by experience.

Thus Reid’s doctrine of perception seems to be explicit. It has to
be observed, however, that in his accounts of the views of other
philosophers, and in his criticisms on them, he did not search out the

3 Hamilton’s Reid, Vol. L, pp. 95-96, 117-118, et seq.
4 Ibid., Vol. L., p. 182, et seq. ; and in Zssays on the Intellectual Powers,
p- 310. 5 Ibid., Vol. L., pp. 313-314, 258.
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various theories of representative or mediate perception. This lack
of exhaustive discrimination unintentionally led him into some
mistakes which partially vitiated his criticisms of the doctrines of
other philosophers, and rendered even the cardinal point'of his own
doctrine doubtful ; for some hold that he is an idealist, and
others that he is a realist. A brief explanation of this seems to be
requisite.

1. First, then, some philosophers admit an immediate knowledge
of a not-ego, but not of an external not-ego ; while they do not limit
the immediate knowledge of the mind to its own states, yet con-
ceiving it impossible that the external reality can be brought within
the sphere of consciousness, they suppose that it is represented by an
image, numerically different from the mind, but placed somewhere,
either in the brain or mind, within the sphere of consciousness.
2. Others deny to the mind any consciousness of a not-ego at all, and
hold that what the mind immediately perceives, and mistakes for an
external object, is merely the ego itself peculiarly modified. Each
of these chief theories of a representative perception, admits of several
subordinate varieties.

Thus, taking the first of the above hypotheses, it is subdivided
according as the immediate object of perception is viewed—(1) as
material, (2) as immaterial, (3) or as neither, (4) or as both, as some-
thing physical, as propagated from the external object, as generated
in the medium or as fabricated in the mind itself ; and the latter
either in the intelligent mind or in the animal life, as infused by God
or by angels, or as identical with the divine substance—as in the
system of Spinoza, and in other pantheistic theories. In the second,
the representative modification has been sometimes viewed as a mere
product of the mind itself; or as innate, and so independent of any
mental energy.5

Now Reid never adequately distinguished these views of repre-
sentative perception, either in their historical relation or as possible
in theory, but directed his attacks against what he usually calls the
“common theory of ideas,” which was merely one of the cruder
forms of the representative theory of perception ; and thus it happens
that his onslaughts on Berkeley and Hume are often misdirected and
ineffective, as he did not establish the fact of the two cognitions, the

6 Hamilton’s Reid, Vol. IL, pp. 816-819; Lectures on Metp., Vol. 1L, pp.
29-30.



-

64 CHAPTER XXXVIL

presentative and the representative, single out their contents or
evolve their conditions ; and, in particular, did not show which of
these was the kind of cognition competent in our perception of the
external world. He failed to observe that representation is possible
under two forms—the egoistical and the non-egoistical ; and each of
which, if perception be reduced to a representative faculty, affords
premises equally available to the absolute idealist and the sceptic.
Hence he was led into various inconsistences of a historical character,
especially in the exposition of his own doctrine of perception.”

Yet, notwithstanding these defects of development and exposition,
Reid performed good service to psychology by banishing the ima-
ginary images interposed between perception and its objects.

Having indicated Reid’s view of perception, I proceed to give a
brief account of his treatment of the other phenomena of the mind.
He divides the mental phenomena into the intellectual powers and
the active powers; and he classified the intellectual powers thus :—
(1) The External Senses; (2) Memory ; (3) Conception or Simple
Apprehension ; (4) Abstraction ; (5) Judgment—First Truths; (6)
Reasoning ; (7) Taste. He distributed the active powers into three
parts :—I. Mechanical principles of actions—(1) Instinet, (2) Habit;
II. Animal principles—(1) Appetites, (2) Desires, (3) Affections;
III. Rational principles—(1) Self-love, (2) Duty.®

Following the order just indicated, the first essay is devoted to an
explication of terms and principles taken for granted. The second
essay treats of the external senmses, which we have already con-
sidered ; in it also he reviews at great length the opinions of various
philosophers touching the perception of the external world. He
then passes to memory, which he treats at length, and affirms that
it is an original faculty. He states that by memory we have an im-
mediate knowledge of things in the past,® and that it is always
accompanied with the belief of that which we remember. Under the
head of memory he discusses duration and personal identity. Of the
latter he says :—* The conviction which every man has of his iden-
tity, as far back as his memory reaches, needs no aid of philosophy
to strengthen it; and no philosophy can weaken it, without first
producing some degree of insanity. . . . A person is something
indivisible, and is what Leibnitz calls a monad. . . . The iden-
tity of a person is a perfect identity ; wherever it is real, it admits
of no degrees, and it is impossible that a person should be in part
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ciples require no more than a sound mind free from prejudice and a
clear conception of the question. The learned and the unlearned,
the philosopher and the day-labourer, are upon a level, and will
pass the same judgment, when they are not misled by some bias.
He then proceeds to deliver his views of first principles.

Although first principles are self-evident, and cannot be proved
by arguments, yet a certain kind of reasoning may be applied in
their support :—1. To show that the principle rejected stands upon
the same footing with others that are admitted. 2. As in mathe-
matics, a reduction to absurdity may be employed. 3. The consent
of ages and nations, of the learned and unlearned, ought to have
great authority with regard to first principles, where every man is a
competent judge. 4. Opinions that appear so early in the mind,
that they cannot be the effect of education, or of false reasoning,
have a good claim to be considered as first principles.

He asks whether the conclusions of common sense can be enumer-
ated and digested in such a form as all reasonable men will assent to
it. He recognises the difficulties besetting this, and admits that his
own enumeration is not perfectly satisfactory. His classification
proceeds on the distinction between necessary and contingent truths,
and may be summarised thus:—

(A.) Principles of Contingent Truths:—1. Everything that I am
conscious of exists. 12 The irresistible conviction of the reality of
what we are conscious of is not the effect of reasoning; it is imme-
diate and intuitive, and therefore a first principle. 2. The thoughts
that I am conscious of are the thoughts of a being that I call myself,
my mind, my person. 3. Those things did really happen that I dis-
tinctly remember. 4. Our own personal identity and continued
existence, as far back as we remember anything distinctly. 5. Those
things do really exist that we distinctly perceive by our senses, and
are what we perceive them to be. 6. We have some degree of
power over our actions and the determinations of our will. The
origin of our idea of power is not easily assigned. Power is not an
object of sense or consciousness. We see events as successive, but
not the power whereby they are produced. We are conscious of the
operations of our minds ; but power is not an operation of the mind.
It is evidently, however, implied in every act of volition, and in all
deliberation and resolution. Likewise, when we approve or disap-

13 Reid treats consciousness as a special faculty which cannot be defined.
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by our senses must have a subject, which we call body, and the
thoughts we are conscious of must have a subject, which we call
mind. The distinction between sensible qualities and the substance
to which they belong is not the invention of philosophers, but is
found in the structure of all languages. 2. Whatever begins to
exist must have a caunse. 3. Design and intelligence in the cause
may be inferred with certainty, from marks or signs of them in the
effect.

Reid has sometimes been severely handled for his multiplication of
first principles ; and it must be admitted that his scheme is crude,
lacking in discrimination, in logical consistency, and in precision of
statement ; that it includes various truths as first principles which
have no real claim to such a character ; still it embodies, in a plain
form, a considerable quantity of important truths.

He concludes his exposition of the intellectual powers with an
essay on Taste. Ile notices the force of custom, of fancy, and of
casual associations, in modifying taste ; and observes that men differ
more in their standard of taste than their judgments in matters of
truth and error.

His treatment of the active powers of the mind occupies five
essays. In the first, he treats of active powers in general; in the
second, of the will ; in the third, of the principles of action, which he
distinguishes as already stated; in the fourth, he discusses the
liberty of moral agents; and the fifth and last essay deals with
morals.

Touching the sense of duty, he recognises and insists that we have
an original moral faculty, which we call conscience. We have the
conceptions of right and wrong in human conduct, of merit and
demerit, of duty and moral obligation ; and by this faculty we per-
ceive some things to be right in human conduct and others to be
wrong ; that the first principles of morals are the dictates of the
same faculty, and that we have the same reason to rely upon those
dictates as upon the determinations of our senses, or our other
natural faculties.

Reid contends earnestly for the freedom of the will, and discusses
the counter doctrine of necessity at length, and with much vigour.13
In the concluding essay, he attacks the utilitarian theory of morals as

13 In 1793, An Essay on Philosophical Necessity appeared, by Alexr. Crombie,
A.M., and in which the views of Dr. Reid on the freedom of the will are adversely
discussed and criticised, with much acuteness and ingenuity.
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the University of Edinburgh in 1764, an office which he held, with
some intervals of absence, till the year 1785. 1In 1766, he published
an outline of his lectures for the use of his class, and from these
heads and notes he explained his system orally to the students,
always keeping his mind open for the reception of whatever new
light might dawn upon it. After his retirement from the professor-
ship, he rearranged his lectures into a systematic form, and pub-
lished them in 1792, under the title of Principles of Moral and Poli-
tical Science. In his preface he says:—“Many, no doubt, may be
conscious, that in a continued pursuit of the same subject for so long
a time, they themselves could have done better ; but in this, it is to
be regretted, that they have not done so: For in this field there is
room for many labcurers; and the subject, though never new, is
always interesting. It is so in the specimen of every particular
life ; in the history of every particular age or nation, and even in
the lucubrations of every faithful transeriber of what nature

suggests.
‘¢ Although, therefore, an author may have been preceded by men
of distinguished ability in former or in present times, it implies no

ledge of them which was afterwards of use to him as a historian. He gave up the
idea of becoming a minister, as he felt that he had not the requisite qualities for
a popular preacher.

Having returned to Hdinburgh, he was appointed to succeed Hume as
Librarian of the Advocates’ Library in 1757 ; but after a few years, he resigned
this post, and became tutor to the sons of Lord Bute. In July, 1759, he was
appointed to the chair of natural philosophy in the University of Edinburgh,
and by the month of October he was ready to meet his class, which drew from
Hume the remark, that ‘ Ferguson had more genius than any of them, as he
had made himself so much master of a difficult science—viz., natural philo-
sophy—which he had never studied but when at college, in three months as to
be able to teach it.” He occupied this chair for five years, and it is recorded
that he gave universal satisfaction, by rendering his subject attractive and
popular. He published a short summary of his course for the use of his class.
—Sir A. Grant’s Story of the University of Edinburgh, Vol. IL., pp. 349, 850.

A contemporary and friend of Ferguson’s says of him :—* He was the son of

a Highland clergyman, and had the pride and spirit of his countrymen.
He had the manners of a man of the world, and the demeanour of a high- bred
gentleman, insomuch that his company was much sought after ; for though he
conversed with ease, it was with a dignified reserve. . . . He had another
talent, unknown to any but his intimates, which was a boundless vein of humour,
which he indulged when there was none others present, and which flowed from
his pen in every familiar letter he wrote.”—Autobiography of the Rev. Dr, Alexr,
Carlyle, pp. 281-283. 1860,
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telligence, we have full evidence in the system of nature, and of His
distinguishing the opposite conditions of moral good and evil, there
is equally irresistible proof.” 15

The following sentences will give an idea of his method :—* Most
subjects in nature may be considered under two aspects—under that
of their actual state, and under that of a specific excellence, or
aspect, of which they are susceptible. Under the first, they are
subjects of mere description, or statement of fact ; under the
second, they are objects of estimation or contempt, of praise or
censure. In respect to what men have actually done or exhibited,
human nature is a subject of history and physical science. Con-
sidered in respect to the different measures of good and evil, of
which men are susceptible, the same nature is a subject of discipline
and moral science. In treating of man, as a subject of history, we
collect facts and endeavour to conceive his nature as it actually is,
or has actually been, apart from any notion of ideal perfection or
defect.

“In treating of him as a subject of moral science, we endeavour
to understand what he ought to be; without being limited, in our
conception, to the measure of attainment or failure, exhibited in the
case of any particular person or society of men.

“To have an object or purpose, and to employ means for the
attainment of it, is the distinctive condition of mind or intelligent
being ; the first implies will and choice ; the second implies energy
and power. For man, therefore, to know his province, and to be
qualified for his station, requires equally that he should be acquainted
with the foundation of both.” 16

Thus the method of investigation in the study of human nature,
according to Ferguson, is in the first place to ascertain, on the most
comprehensive and exhaustive scale, what man actually has been in
the past and what he is now; and then, upon this knowledge, to
frame a more reasonable conception of the improvable capacity of
man, a juster idea of what he ought to be, and to devise more
available and effective moral means for advancing the progress, the
happiness, and the perfection of mankind. He insists much on this
view, and often returns to it throughout his work.

In accordance with his progressive conception of man, Ferguson
at once discarded Hobbes’ theory that the state of nature was a

1% Vol. L., pp. 31, 129, 16 Vol. I., Introd., pp. 1, 2.
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Stewart’s teaching was influenced by the current of events and the
circumstances of his time ; and practical considerations greatly con-
trolled all his opinions and speculations. He was deeply interested
in the French Revolution, and intensely moved by the deplorable
excesses which sprung out of it. A short quotation from the con-
cluding sentences of his course of lectures on political economy will
illustrate this and other features of his teaching :—

“It is not, however, to those who look forward to the pursuits of
science that I have addressed myself in these lectures. The greater
part of you are probably destined for the active walks of business ;
and under this impression, I have uniformly endeavoured, so far as I
was able, to direct your attention to studies susceptible of a practical
application to the great concerns of humanity, whether providence
may allot to you the obscure but important duties of a private
station, or may be pleased to call you to the great and arduous
scenes of public affairs. In either event, I shall follow you with my
affectionate wishes through the various fortunes which may await
you. And, believe me, nothing will ever give me greater satisfaction
than to hear that you have carried into the different departments of
life for which you may be destined, these steady principles of
religion, of integrity, and of beneficence which can alone render you
happy in yourselves and bring blessings to mankind.”

This was delivered in 1804, and four years later he concluded the
same course with these memorable words :—

“Now, gentlemen, when the connection is to be dissolved which
has for some months past subsisted between us, may I not be
permitted to express the hope which I am encouraged to entertain
by the attention with which you have honoured me:—that long after
the period of your academical education, you will recollect with
satisfaction those studies of your youth ; and that by fixing in some
measure your principles concerning the nature, the duties, and the
prospects of man, they may contribute, under the various vicissitudes
of fortune that may yet await you, to fortify your virtuous
resolutions, to elevate your views above the pursuits of a vulgar
ambition, and cherish in your minds those habitual sentiments of
religion, of humanity, of justice, and of fortitude, which can alone
render these talents and accomplishments a source of permanent
happiness and honour to yourselves, a blessing to your friends, and
a pledge to your country for the perpetuity of that political fabric
reared by the hand and cemented by the blood of your ancestors;
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his view of the precise relation of psychology to the philosophical
sciences, nor specify the modes of their dependence on each other ;
although he stated, in general terms, the common relation which the
different branches of knowledge bear to the human mind. He indi-
cates his view thus :—* To the philosophy of the mind are to be re-
ferred all our inquiries concerning the divisions and the classification
of the objects of human knowledge, and also all the various rules,
both for the communication and the investigation of truth. These
general rules of science, and these general rules of method, ought to
form the subject of a rational and useful logic. . . . As aphilo-
sophical system of logic would assist us in our particular scientific
investigations, by keeping steadily in our view the attainable objects
of human curiosity ; so, by exhibiting to us the relation in which they
all stand to each other, and the relation which they all bear to what
ought to be their common end—the advancement of human happi-
ness, it would have a tendency to confine industry and genius to
inquiries that are of real practical utility. . . . From such a
system of logic, too, important assistance might be expected for re-
forming the established plan of academical education. It is melan-
choly to reflect on the manner in which this is carried on in most,
perhaps I should say in all the countries of Europe ; and that in an
age of comparative light and liberty, the intellectnal and moral
characters of youth should continue to be formed on a plan devised
by men, who were not only strangers to the business of the world,
but who felt themselves interested in opposing the progress of useful
knowledge.” 2

Although he explicitly recognised the contrast of mind and matter,
and the branches of science to which the investigation of the opposite
phenomena gives rise, still he purposely refrained from attempting
their scientific organisation. The leading aim of his efforts was to
contribute what he could to general psychology, to diffuse a taste for
reflective studies, and to induce a noble and hopeful life in man; thus
raising a liberal culture upon the firm basis of self-knowledge.2

% Works, Vol. II., pp. 55-59, 77-80; also Vol I (Dissert., pp. 477,478)
Stewart’s remarks on education are still worth reading.

% ¢TIt is almost unnecessary for me to remark, how much individuals would
be assisted in the proper and liberal culture of the mind, if they were previously
led to take a comprehensive survey of human nature in all its parts, of its various
faculties, and powers, and sources of enjoyment, and of the effects which are
produced on these by particular situations. It is such knowledge alone of the
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His treatment of these varied phenomena of the mind is always
interesting, cautious, humane, and marked by sound judgment and
sagacity ; occasionally original, and, on the whole, the most valuable
part of his writings.

He stated the aim of moral inquiry thus :—* The object of moral
philosophy is to ascertain the general rules of a wise and virtuous
conduct in life, in so far as these rules may be discovered by the un-
assisted light of nature, that is, by an examination of the human con-
stitution, and of the circumstances in which man is placed.” With
this end, our inquiries may be arranged under three heads, according
as they refer to the intellectual powers of man ; to his active and
moral powers, or to consideration of man as a member of a political
body.%

In short, to sum up his chief moral doctrines, he maintained—1.
That the Moral Faculty is an original principle of the mind ; he argued
this point earnestly and at length. 2. He argued against the ethical
systems founded on Utility. 3. But he objected strongly to the
doctrine which makes morality depend on the will of God. 4. On
the question of Freewill, he contends for liberty. 5. Concerning the
relation of Morality to Religion, he assumes the benevolence of
the Deity, and avers that ‘“when we are convinced that God is in-
finitely good, and that He is the friend and protector of virtue, this
belief affords the most powerful inducements to the practice of every
branch of our duty.” 6. He elaborately discussed the subject of
Happiness, and presented a classification of the most important
pleasures under the following heads :—(1) The pleasures of activity
and repose; (2) the pleasures of sense; (3) the pleasures of the
imagination; (4) the pleasures of the understanding; (5) the pleasures
of taste, or fine art.

In forming an opinion upon his merits as a writer, the aims which
he had in view, and the circumstances in which his works originated,
should be remembered. Stewart cannot be called a great original
thinker ; but he was an able teacher and a good expositor. Most of
his writings could have been much improved by a process of pruning
and condensation.

His style is graceful, ornate, and flowing, and enriched by a
liberal culture. He had the power of rendering a difficult subject
attractive and easily comprehended ; yet he was not, in the higher

83 Qutlines of Moral Philosophy.
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with finer and more delicate perceptions than any which can be
properly referred to our external organs.” And he reduces these
reflex senses in the way indicated in the preceding paragraph.

The subject is well worked out, and his style is exceedingly clear,
simple, and easy. He observes that the internal senses are assisted
by a delicacy of feeling or passion; and, applying this to the
pathetic, he says— Since, therefore, the pathetic is a guality of so
great moment in works of taste, a man who is destitute of sensibility
of heart must be a very imperfect judge of them. He is a stranger
to those feelings which are of the greatest importance to direct his
judgment. If a person possessed all the internal senses in perfection,
without delicacy of passion, he could estimate the principal works of
genius, only by their inferior qualities. . . . Delicacy of passion
may interest a person so much, that he cannot for some time
examine a performance with critical exactness; but it gives him
exquisite delight in the meantime, and enables him to pass a just
sentence at last.” 6

Dr. James Beattie 37 was elected professor of moral philosophy in
Marischal College, Aberdeen, in 1760. In 1770, his Essay on the
Immutability of Truth appeared, which was intended to be a refutation
of Hume’s scepticism. It is rather a vehement than reasonable
production, and strong in passionate assertion, but weak in argument;
yet it was popular for a time, and passed through several editions.

He is the author of a work entitled Elements of Moral Science,
which was published in 1790-93, in two volumes ; which are mainly
a summary of the lectures on moral philosophy delivered to his class
in Marischal College. The work consists of two main divisions :—1.
Psychology, under which is included cognition ; the active powers—
will, feelings, sentiments and passions ; natural theology—the ex-
istence and attributes of God; and the nature and immortality of
the soul. 2. Ethics or moral philosophy, which is followed by
economics—the family and domestic relations; then politics; and
finally rhetoric and logic. Such is an indication of Beattie’s scheme
of philosophy, and the method of his system of instruction.

But his treatment of logic is limited to remarks on evidence ;
rhetoric, however, is treated at length through one hundred and
ninety-three pages, and perhaps this is one of the most interesting
parts of his work. Beattie’s style is orderly, his sentences are

% P, 83. 37 Born in 1735 ; died in 1803.












88 CHAPTER XXXVIII,

of a rarer form, and he soon became popular. Those who had the
good fortune to listen to his lectures were delighted with them ; and
his career as a professor, though comparatively short, was a brilliant
success. His lectures were published shortly after his death in 1820,
and attained a remarkable popularity ; for before 1852 eighteen
editions had been issued in great Britain, and more in America.?

They contain a systematic exposition of the philosophy of the
human mind. In his introductory lectures he explains the scope and
limits of the subject, the relation of the philosophy of the mind to
the sciences in general, and to the mental sciences, arts, and moral
culture in particular ; and he did this in an interesting and attractive
manner, well suited to arrest the attention of a youthful audience.
He told his class :—* Though I shall endeavour to give as full a view
as my limits will permit of all the objects of inquiry which are to
come before us, it will be my chief wish to awake in you, or to cherish,
a love of those sublime inquiries themselves. There is a philosophic
spirit which is far more valuable than any limited acquirements of
philosophy ; and the cultivation of which, therefore, is the most precious
advantage that can be derived from the lessons and studies of many
academic years—a spirit which is quick to pursue whatever is within
the reach of human intellect, but which is not less quick to discern
the bounds that limit every human inquiry, and which, therefore, in
seeking much, seeks only what man may learn—which knows how to
distingnish what is just in itself from what is merely accredited by
illustrious names ; adopting a truth which no one has sanctioned, and
rejecting an error of which all approve, with the same calmness as if
no judgment were opposed to its own.” 3

He devotes several lectures to an explanation of the methods of
inquiry in physical science in general, of power, cause and effect,
hypothesis and theory ; and in these he manifested considerable
powers of exposition. He insisted strongly that the method of
inquiry in physical science, should also be followed in mental science.

The chief features of Brown’s psychology may be briefly indicated
thus :—Fundamentally, it is a simple form of idealism, which recog-
nises primary beliefs, while its conception of method is two-fold—(1)
The mental phenomena may be viewed as successive, and so suscep-

2 His lectures extend to one hundred, and, with his unfinished text-book,
contain all that he wrote on the philosophy of the mind.

2 Vol. 1., pp. 14-15, 18-20.
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mere ideas, being nothing more than the general circumstances
according to which conceptions follow conceptions in our trains of
thought. . . . The power of suggestion is the capacity of the
mind by which we are sensible of the varieties of light; and we
might as well speak of a power of seeing a particular colour, distinet
from vision, as of a power of conceiving the same particular colour,
distinct from the general power of the mind that is termed by us
suggestion. When I hear the sound of my friend’s name, and the
conception of my friend immediately arises, there is not in the pro-
duction of this one mental state the operation both of a power of
association and a power of conception, but there is a development of
the single capacity of the mind, in consequence of which certain
other conceptions arise after certain other conceptions or percep-
tions. 5

¢ After showing our conceptions to be only particular modifications
of the general power of suggestion, I proceeded to consider our
remembrances, analysing these into two distinet parts—a particular
conception of some object or feeling remembered, and the accompany-
ing feeling of a certain relation of priority to our consciousness. The
simple conception which forms one of the elements of the remem-
brance, and differs in no respect from the conceptions that are un-
accompanied with the notion of a relation, is of course reducible to
the power of simple suggestion, to which all our conceptions are to be
referred ; the feeling of the relation of priority, which forms its other
element, is, like our feeling of every other relation, an effort of that
general susceptibility of relation suggested, which we are to consider
afterwards. The remembrance, therefore, being a complex feeling,
is a proof of these two susceptibilities of the mind, to which we owe
the constituent elementary feelings; but it is not a proof of any
third power. . . . What we term memory, then, in distinction
from mere conception, is not a new power, but merely a complex
result of different mental capacities.”

He also classified and explained the secondary laws of suggestion.
He enumerated nine of these which he regarded as indispensable to
account for the variety in the effects of the primary laws. Thus,
suggestions are as various as the original feelings have been—(1) of
longer or shorter continuance ; (2) more or less lively ; ¢(3) more or
less frequently present; (4) more or less recent ; (5) more or less

8 Vol. IL., pp. 384-388.
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mind of each individual, a principle which leads him to divide actions
into two classes, virtuous and vicious.” ¢ There is in our breast a
susceptibility of moral emotion; and the principle which thus
approves or condemns in us, is the noblest of the ties that connect us
with the universal community of mankind.” ¢ All our moral senti-
ments then, of obligation, virtue, merit, are, in themselves, as we
have seen, nothing more than one single feeling, variously referred to
actions, as future, present, and past. With the loss of the suscepti-
bility of this one peculiar species of emotion, all practical morality
would instantly cease.” 13 .

He gives an exposition of practical morals under the most common
heads—(1) Duties to our fellow men; (2) Duties to ourselves; (3)
Duties which we owe to the Supreme Being. He treats the family
and parental duties with much insight and judgment, and with
elevated feeling.

His lectures on the existence of God exhibit fine moral feeling
and good intention ; but they lack metaphysical grasp and range of
intellect. He dwells chiefly upon the design argument, on which he
worked wonderfully well. But it is, at best, only a creeping mode
of proving the existence of a Supreme Being; and if a belief in God
is to continue among men, it must be placed upon higher grounds
and arguments than the evidence of mere mechanical design.

Brown also treated at length on the immortality of the human
soul ; and on this subject his arguments are well worked out, and
worthy of attention. On this his psychological theory of the mind
was available, and he made a good use of it. His closing lectures
are devoted to an exposition of duty of cultivating our moral senti-
ments, our religious and intellectual nature, in order to render our-
selves happy and glorious; and he expatiated eloquently on these
themes.

In forming an estimate of Brown’s philosophy, we should recall
attention to his position, and the aims which he immediately had in
view. He was only thirty-two years of age when appointed to teach
the moral philosophy class, and ten years after he died in the midst
of his work. His lectures were hastily prepared for oral delivery,
and many things might be quite appropriately introduced, as merely
spoken to the students, with the object of interesting them in the
subjects of the course, but which would be out of character in a work

1 Vol, IV., pp. 152, 158,
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is animated, but rather diffuse; yet it soon attained a wide circulation.

Shortly after, he betook himself to the study of the law, and was
called to the bar in 1795. In 1799, he delivered a course of thirty-
nine Lectures on the Law of Nature and Nutions, which were sub-
sequently published. He greatly distinguished himself in 1803 by
his defence of M. Peltier against a prosecution for libel on Bonaparte.
His speech on this occasion was a great effort of forensic eloquence,
and seems to have brought him into public notice. Like many other
talented and warm-hearted young men, he cherished ambitious
literary projects which were never realised.

In 1804, he was appointed Recorder of Bombay. He resided
eight years in India; and returned to England in 1812, with an
impaired constitution. He was elected a member of Parliament for
the county of Nairn, and in the House of Commons he advocated
liberal measures. He was appointed professor of law in the East
Indian College at Haileybury in 1818.

But his literary projects, though not entirely abandoned, made
little progress, owing to a variety of circumstances : his good nature,
pleasant humour, wide knowledge, and great conversational power
made him a favourite in every society ; and thus he was diverted
from his real work. He wrote articles for the Edinburgh Review ; an
abridgment of English History down to the Reformation ; a Disserta-
tion on the Progress of Ethical Philosophy, for the Encyclopeedia
Britannica ; and a fragment which he left on the Causes of the
Revolution of 1688 ; which was intended to be his masterpiece, and
he had collected a large quantity of materials for it. It is, however,
only his Ethical Dissertation which comes properly within the range
of this section.

Mackintosh’s “Dissertation on the Progress of Ethical Philosophy”
is chiefly limited to the seventeenth and eighteenth centuries, although
it, presented a brief review of earlier systems, and included Stewart
and Brown. After a luminous introduction, he devotes a section to
preliminary observations on the nature of ethical science, and the
methods of examining it. He put the main ethical questions into a
definite form ; and after remarking on the universality of the dis-
tinction between right and wrong, he observes that in the inquiry as
to the foundation of morals, the two distinct questions—touching
(1) the Moral Faculty, and (2) the Standard of Morality, have seldom
been fully discriminated.’> The first of these problems embraces

15 Disst., p. 62, 1837.
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is only half true; as bearing on the point, as well as for its historic
interest, I will quote his opening remarks on Bentham and his
school :—

“The disciples of Mr. Bentham are more like the hearers of an
Athenian philosopher than the pupils of a modern professor, or the
cool proselytes of a modern writer. They are in general men of
competent age, of superior understanding, who voluntarily embrace
the laborious study of useful and noble sciences; who derive their
opinions not so much from the cold perusal of his writings, as from
familiac converse with a master from whose lips these opinions
are recommended by simplicity, disinterestedness, originality, and
vivacity ; aided rather than impeded by foibles not unamiable, en-
forced of late by the growing authority of years and fame, and at all
times strengthened by that unbounded reliance on his own judgment
which mightily increases the ascendant of such men over those who
approach him. As he and they deserve the credit of having aban-
doned vulgar prejudices, so they must be content to incur the
imputation of falling into the neighbouring vices of seeking distinction
by singularity ; of clinging to opinions because they are obnoxious ;
of wantonly wounding the most respectable feelings of mankind; of
regarding an immense display of method and nomenclature as a sure
token of a corresponding increase of knowledge, and of considering
themselves as a chosen few, whom an initiation into the most secret
mysteries of philosophy entitles to look down with pity, if not with
contempt, on the profane multitude. . . . Mr. Bentham has at
length been betrayed into the unphilosophical hypothesis, that all
the ruling bodies who guide the community have conspired to stifle
and defeat his discoveries. He is too little acquainted with doubts
to believe the honest doubts of others, and he is too angry to make
allowance for their prejudices and habits. He has embraced the
most extreme party in practical politics; manifesting more dislike
and contempt towards those who are more moderate supporters of
popular principles than towards their most inflexible opponents.” 17

This is among the warmest statements in his Disserfation.
Indeed, the spirit in which he criticises the systems of philosophers
is unusually calm, just, and candid. I will briefly indicate his own
views on some of the chief points of morality.

1. He considered conscience to be a derived faculty—gradually

Y Disst., pp. 285, 286.






CHAPTER XXXIX.
Homilton— Ferrier—and Robertson.

IR WILLIAM HAMILTON,! the most learned of all the Scottish
philosophers, was the son of Dr. William Hamilton, professor of
anatomy in the University of Glasgow, a position formerly held by
his grandfather, Dr. Thomas Hamilton. Sir William was the lineal
representative to the title of Sir Robert Hamilton, the leader of the
Covenanting army at Drumclog, and he manifested at least one
feature of the spirit of his ancestors—the energy and will to combat
when occasion occurred. His father died when he was an infant, but
he received an excellent education. He passed through the arts
classes at the University of Glasgow, and studied medicine one session
at Edinburgh, having intended at first to follow the hereditary pro-
fession of the family. But in 1807, having obtained a Snell exhibi-
tion, he went to Oxford. There he entered deeply into the study of
ancient philosophy, and finally graduated in the highest class. He
returned to Scotland in 1811, studied law, and was called to the bar
in 1816.

In 1820, Hamilton became a candidate for the chair of moral philo-
sophy, vacant by the death of Dr. Brown. The contest for the
chair was very keen, and finally lay between Hamilton and John
Wilson. But Hamilton was a Whig, Wilson a Tory ; and as the
appointment turned npon political grounds, the majority of the town
council of Edinburgh,—the patrons of the chair, voted for Wilson,
who accordingly obtained it. It should be observed, however, that
neither of the two gentlemen had up to that time published anything
which could be referred to as evidence of their special qualifications
for the chair of moral philosophy in the University of Edinburgh.2

1 Born in 1788 ; died in 1856.

2 In reality, Wilson was quite out of his element in the chair of moral philo-
sophy. But ‘“the chair of moral philosophy in a Scottish university seems to
be elastic in its adaptability. Brown made it a chair of psychology ; Ferrier, at
St. Andrews, a chair of metaphysics; Wilson made it a chair of rhetoric and
Belles Letters. It is true that he treated of the passions, virtues, duties, and
so on, but he dealt with them in the concrete, with illustrations from litera-
ture.”—Sir A. Grant’s Story of the University of Edinburgh, Vol. IL, pp. 345-
346,
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class, it is not surprising that they may not at all points present a
consistent and complete exposition of his philosophical views ; still,
so far as they go, they may be fairly assumed to contain a reliable
statement of his chief doctrines. His lectures on logic were composed
during the next session, and under the same pressure as the former
course.

Hamilton greatly felt the want of text-books suitable for his pur-
poses, so he resolved to edit an edition of Reid’s works, and projected
a new work on logic. It has been affirmed by some that the dedica-
tion of his powers to the service of Reid was a great mistake, that
he should have built entirely upon his own foundation. Be this asit
may, the form of exposition which he selected was in some respects
unfortunate. His numerous footnotes to Reid’s works were written
as the text was passing through the press in 1837 and 1838, and the
supplementary dissertations to the end of D were written and stereo-
typed in 1841 and 1842,

But, in 1838, a quarrel arose between Hamilton and the town council
of Edinburgh about his lectures, which had the effect of preventing
him from delivering a separate and more advanced course of lectures
on metaphysics.# Then his brother died, to whom he was warmly
attached. Next came the threatened disruption of the Church of
Scotland, which he struggled hard to avert; and in 1844, in the
midst of his arduous labour and duties, a severe paralytic stroke
almost deprived him of the use of his right side for the rest of his
life. Though he partly recovered, and his mental faculties seemed
unimpaired, he never regained his former energy and health.®

So when his edition of Reid’s works was issued in 18486, it still
remained incomplete; one of his supplementary dissertations breaking
off in the middle of a sentence; and although afterwards added to,
it was never completed. The fragmentary materials which his editors
collected and published, after his death, form but a small portion of
what Hamilton originally intended to present ; while only an outline
of his projected work on logic ever appeared. All hope of revising
his lectures seems to have been relinquished, save by occasional oral

44Tt was a loss to the University that Sir W, Hamilton’s separate class in
metaphysics was put a stop to; but this was due to his own uncompromising
temper, as well as to the somewhat ignorant interference of the town couneil.”’—
Sir A. Grant’s Story of the University of Edinburgh, Vol. IL, pp. 62-65. I may
add that it was a loss to the nation and to philosophy.

5 Veitch’s Memoir of Sir W. Hamilton, pp. 266, 270, 278, et seq.






106 CHAPTER XXXIX.

In his introductory lectures he explained to the students the utility
of philosophy on its subjective and objective sides; its absolute
utility viewed simply in itself, and its value viewed in relation to
other sciences. He endeavoured to impress their minds with just
ideas of the importance of philosophy, and to clear away all superficial
‘misconceptions of the end and objects of education. He discussed
philosophy as means and ends in relation to the culture and happiness of
man. While man himself, being in so far a mean for the glory of God,
“must be an end unto himself, for it is only in the accomplish-
ment of his own perfection that, as a creature, he can manifest the
glory of his Creator. . . . I say it is manifest that man is by
nature necessarily an end to himself—that his perfection and happi-
ness constitute the goal of his activity, to which he tends, and ought
to tend, when not diverted from this, his general and native destina-
tion, by peculiar and accidental circumstances.” In the realities of
social life, however, ‘‘each man, instead of being solely an end to
himself—instead of being able to subordinate everything to that full
and harmonious development of his own faculties, in which his real
perfection and his true happiness consists—is, in general, compelled
to turn himself into the mean towards the accomplishment of some
end, external to himself, and for the benefit of others. So the per-
fection of man as an end, and the perfection of man as a mean or
instrument are not only not the same, but in reality they are gener-
ally opposed. . . . even admitting, therefore, that the study of
the mind is of no immediate advantage in preparing the student for
many of the subordinate parts in the mechanism of society, its utility
cannot on that account be called in question, unless it be asserted
that man ‘liveth by bread alone,’ and has no higher destination than
that of the calling by which he earns his subsistence.” 7

He drew a distinction between the mere possession of truth and
intellectual development ; by the latter he meant the power acquired
through the exercise of the higher faculties of a more varied and
vigorous mental activity. This led him to his peculiar view of the
end of speculation, and he asks :—*Is truth or is the mental exercise
in the pursuit of truth, the superior end ? this is perhaps the most
curious theoretical, and certainly the most important practical, pro-
blem in the whole compass of philosophy. For, according to the
solution at which we arrive, must we accord the higher or lower rank

"Vol. L, pp. 2, 7.
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which it ought to be studied. Touching the method of philosophy,
Hamilton affirms that there is only one possible method—a combina-
tion of analysis and synthesis, and the purity and equilibrium of these
two elements constitute its perfection. :

Concerning the divisions of the philosophy of the mind, he
adopted, from Kant, the threefold division of mental phenomena ;
and the whole subject is enounced in these three questions:—1.
What are the facts or phenomena to be observed ¢ 2. What are the
laws which regulate these facts, or under which these phenomena
appear ? 3. What are the real results, not immediately manifested,
which these phenomena warrant us in drawing ?

First, we should investigate the facts ; second, discover their laws ;
and third, ascertain by legitimate inference their ultimate results.
Thus we obtain three branches of mental science, which he
designates as phenomenal psychology, nomological psychology, and
ontology. Each of these chief classes of the phenomena of mind
has a science, which is conversant about its laws. But there is no
general science of the cognitive faculties ; and the only one of these
faculties, whose laws form the object matter of a separate science, is
the understanding, the faculty of relations, of thought proper—logie,
the science of the laws of thought, in relation to the end which our
cognitive faculties propose, that is the true. To this head might be
referred universal grammar—philosophical grammar, or the science
conversant with the laws of language as the instrument of thought.

The science of the laws of our capacities of enjoyment, in relation
to the end which they propose, that is, the pleasurable, has no precise
name in English. It has sometimes been called the philosophy of
taste, the theory of the fine arts, the science of the beautiful and
sublime ; and on the Continent it has been termed Aisthetic; but
none of these are quite appropriate. b

The nomology of our exertive powers and tendencies constitute
practical philosophy ; for it is simply the science of the laws which
regulate our will and desire, in relation to the end which our conative
powers propose, that is, the good. This, as it treats these laws in
relation to man as an individual, or in relation to man as a
member of society, will fall to be divided into two branches—Ethics
and Politics ; and these again admit of various sub-divisions—such
as jurisprudence and legislation.

Empirical psychology is limited to the facts afforded in conscious-
ness, considered exclusively in themselves. But these may be such
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treats only one of the three main groups—empirical psychology—and
even this he has mnot treated exhaustively; only cognitions—the
cognitive faculties are fully discussed; but one division of the second
group is treated in his lectures on logic. Will and desire receive
only incidental notice.

A large part of the first volume is occupied with the discussion
of Consciousness, which in his system is the primary and fun-
damental characteristic of mind, and the universal condition of
intelligence. He discusses the special conditions of consciousness ;
its relation to the cognitive faculties ; consciousness and attention;
the evidence and authority of consciousness; and violations of its
authority. Many other interesting questions are discussed, such as
the general phenomena of consciousness; whether the mind is always
consciously active, or if it is ever unconsciously modified ; and an
exceedingly interesting lecture on the difficulties and facilities of
studying mental science.

‘While consciousness cannot be logically defined, it may be
philosophically analysed. This is effected by observing and holding
fast the facts of consciousness, comparing these, and then evolving
the universal conditions under which alone an act of consciousness is
possible. It is by following this method that we can attain to
accurate knowledge of the contents of consciousness.

The nature of the act of consciousness may be shown thus:
“When I know, I must know that I know; when I feel, I must
know that I feel ; when I desire, I must know that I desire. The
knowledge, the feeling, the desire, are possible only under the
condition of being known by me. For if I did not know that I
knew, I would not know ; if I did not know that I felt, I would not
feel ; if I did not know that I desired, I would not desire.

The expressions I know that I know, I know that I feel, I know that
I desire, are thus translated by : I am conscious that I know, I am
conscious that I feel, I am conscious that I desire. Consciousness is
thus, on the one hand, the recognition by the mind of its own acts
and affections ; in other words, the self-affirmation that certain modi-
fications are known by me, and that these modifications are mine.
But, on the other hand, consciousness is not to be viewed as anything
different from these modifications themselves, but is, in fact, the
general condition of their existence within the sphere of intelligence.
Though the simplest act of the mind, consciousness thus expresses a
relation subsisting between two terms. These terms are, on the one
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revelation ; thus the Positive philosopher has a primary presumption
in favour of the elements out of which his system is constructed,
whilst the sceptical philosopher must be content to argue back to
the falsehood of these elements, from the impossibility which the
dogmatist may experience in combining them into the harmony of
truth. TFor truth is one, and the end of philosophy is the intuition
of unity. He repeated that:—¢“Philosophy is a systematic evolution
of the contents of consciousness by the instrumentality of conscious-
ness ; it therefore necessarily supposes in both respects the veracity
of consciousness.” 13

His theory of attention is stated thus :—¢ The greater the number
of objects to which our consciousness is simultaneously extended, the
smaller is the interest with which it is able to consider each, and
consequently the less vivid and distinet will be the information it
obtains of the several objects. Such being the law, it follows, when
our interest in any particular object is excited, and when we wish to
obtain all the information concerning it in our power, it behoves us
to limit our consideration to that object, to the exclusion of others.
This is done by an act of volition or desire, which is called attention.
But to view attention as a special act of intelligence, and to dis-
tinguish it from consciousness is utterly inapt. Consciousness may
be compared to a telescope, attention to the pulling out or in of the
tubes in accommodating the focus to the object ; and we might with
equal justice distinguish in the eye the adjustment of the pupil from
the general organ of vision, as in the mind distinguish attention from
consciousness as a separate faculty. Not, however, that they are to
be accounted the same. Attention is consciousness, and something
more. It is consciousness voluntarily applied, under its law of
limitations, to some determinate object ; it is consciousness concen-
trated.”

Thus, though attention is not a special and separate faculty of
mind, it is an interesting and important subject, and he proceeds to
consider it in its various relations, as a general phenomena of con-
sciousness. As to the number of objects which the mind can attend
to at once, Stewart supposed that we could only attend to one thing
at one and the same instant ; but Hamilton supposes that conscious-
ness can simultaneously apprehend six objects. Taking this number
of objects as the highest which it can embrace at once, the limitation

18 Discussions, p. 85 ; Lects., Vol. L, p. 267.
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as a direct act of the will, consummated in the habit of deliberate
concentration of thought. His view of this, the highest exercise of
mind, is as true as it is lucidly expressed.

Among the general phenomena of consciousness, he discusses the
question whether we are always consciously active ? and begins by
averring that there is no pure activity or passivity in creation : that
all things in the universe of nature are in a state of continual action
and counteraction, being always active and passive at once. “God
alone must be thought of as a Being active without any mixture of
passivity, as His activity is subject to no limitation. But precisely
because it is unlimited, it is for us wholly incomprehensible.”

We are never directly conscious of passivity; so far as we are
conscious, we are active ; but whether there may be a mental activity
of which we are unconscious, is another question. He touches upon
the phenomena of dreaming, talking during sleep, and somnambulism,
with the view of ascertaining whether the mind be at any moment
wholly unconscious. He refers, as usual, to the opinions of other
philosophers, but also gives his own personal experience, that the
mind remains conscious during sleep.1

He also discussed the subject of latent mental modifications. He
observes, that the possessions of our mind are not to be measured by
its present monetary activities, but by the amount of its acquired
habits. Thus one knows a science or a language, not merely when
he is making a temporary use of it, but inasmuch as he can apply it
when and how he pleases, at the command of his will : and so the
greater part of our mental treasures lies always behind the sphere of
consciousness, hid in the recesses of the mind ; this is the first degree
of latency. The second degree of latency exists when the mind con-
tains certain systems of knowledge, or habits of action, which it is
wholly unconscious of possessing in its ordinary state, but which are
revealed to consciousness in certain extraordinary exaltations of its
powers. Such as the abnormal states of madness, febrile delirium,
somnambulism, catalepsy, etc., when they may flash out into con-
sciousness, and throw into the shade of unconsciousness those other
systems by which they had for long been eclipsed and even ex-
tinguished. He insists that the theory of latent modifications enables
us to account for some of the most perplexing phenomena of mind.*

Sir William’s second volume of lectures commenced with his

18 Vol. 1., pp. 310-312, 323-337. 17 Vol, 1., pp. 339-352, 366, et seq.
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thus evoked; and this is effected by the representative faculty,
Imagination. 5. The four preceding faculties, or varied acts of
acquisition, conservation, reproduction, and representation, form, as
it were, a subsidiary class of faculties, furnishing the materials to a
higher faculty, which elaborates these; this is the Elaborative faculty,
Comparison, or the faculty of relations; and its chief functions are
conception, judgment, reasoning, abstraction, and generalisation.
6. The last of the faculties of cognition he called the Regulative
faculty—reason or common sense, under which is included all notions,
principles, and laws, not derived from experience, but native to the
mind, being at once the laws which govern the mind and afford the
conditions of its capacity of knowledge.!®

His treatment of perception is somewhat marred by his rather
vehement polemic with Dr. Brown ; yet his own doctrine may be
disentangled from the discussions with which it is mixed up. He is
distinguished both as a historian and critic of the theories of percep-
tion ; but, leaving the historical points as much as possible out of
account, his own theory of perception, and his doctrine of Natural
Realism, is as follows :—

“The question to be determined is this, Is our perception, or our
consciousness of external objects, mediate or immediate?” He gives
a general historical account of the views of philosophers touching
this subject, discusses and criticises them, with much acuteness and
great ability ; the objections to natural realism are canvassed ; and
finally, he takes up the consideration of the general questions of the
relation of the senses to the external world, with special reference to
the views of Dr. Reid, Stewart, and Dr. Brown. The discussion
occupies nearly nine lectures, and the same subject is treated in his
Discussions, and in the Supplementary Dissertations to Reid’s
works.20

He explains his own doctrine thus: ¢ The only object ever per-
ceived is the object in immediate contact—in immediate relation with
the organ. What Reid and philosophers in general call the distant
object, is wholly unknown to perception ; by reasoning we may con-
nect the object of perception with certain antecedents—certain
causes, but these, as the result of inference, cannot be the object of

19 Vol. IL,, pp. 10-26.

207 originally intended to present a more detailed account of Hamilton’s
views concerning the theories of perception, and other points, but want of
space has forced me to relinquish this.
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and the mental perception are simultaneous after the bodily has
terminated,—in place of holding that the mind is connected with the
body only at the central extremity of the nervous system, it is more
simple and philosophical to suppose that it is united with the
nervous system in its whole extent.”

Touching the latter assertion, that a perception proper is always
preceded by a sensation, though maintained by Reid and Stewart,
is more erroneous than the former assertion concerning the precedence
of an organic to a mental action. In fact, sensation and perception
both exist only as they co-exist. ‘“They do not, indeed, co-exist in the
same degree of intensity, but they are really equally original ; and it
is only by an act, not of the easiest abstraction, that we are able to
discriminate them scientifically from each other.” 21

The following is a concise statement of his doctrine of Natural
Realism :—1. In an act of external perception, “I am conscious of
myself as the perceiving subject, and of an external reality as the
object perceived, and I am conscious of both existences in the same
indivisible moment of intuition. 2. The knowledge of the subject
does not precede nor follow the knowledge of the object ; neither
determines, neither is determined by, the other. 3. The two terms
of correlation stand in mutual counterpoise and equal independence ;
they are given as connected in the synthesis of knowledge, but as
contrasted in the antithesis of existence. 4. Consciousness declares
our knowlege of material qualities to be intuitive. Nor is the fact,
as given, denied even by those who disallow its truth. So clear is the
deliverance, that even the philosophers who reject an intuitive per-
ception find it impossible not to admit that their doctrine stands
decidedly opposed to the voice of consciousness, and the natural
conviction of mankind.” 5. This doctrine of Natural Realism is
partly supported upon the distinction of the qualities of matter.?2

2 Vol. II., pp. 185-189.

22 Discussions, pp. 53-54 ; also his Dissertations to Reid’s Works. In short, his
Dissertations to Reid contain a body of valuable philosophical and critical matter
relating to the science of the mind. He has endeavoured to present an exhaus-
tive classification of all the possible theories of perception, and his distinctions,
explanations, and critical remarks are admirable specimens of logical power and
historic genius. This is especially applicable to his important dissertations on
the ¢ Qualities of Matter,” of which I had prepared an abstract, and regret that
T cannot afford space for it.

Sir William himself says, ¢ that Natural Realism and Absolute Idealism are
the only systems worthy of a philosopher ; for, as they alone have any founda-
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extends over all the phenomena of mind. Hence a good memory is
one main condition of reproduction.

There is probably no mental power in which such extreme differ-
ences appear in individuals as in memory. In a good memory two
chief qualities are requisite—the capacity of retention and the power
of reproduction.?* To the latter I now proceed.

By the faculty of reproduction, Hamilton meant the process of

awakening that which is lying dormant in the memory, as contra-
distinguished from the representation of it in consciousness as
awakened. He was not satisfied with the term reproductive, because
it did not precisely of itself mark what he wished to express. And
he was right; for no single term could be chosen which would
exactly mark the process and at the same time distinguish it from
another closely related process as he wished. “I am not satisfied, I
say, with the term reproduction for the process by which the dormant
thought or affection is aroused, for it does not clearly denote what it
is intended to express.

“The phenomena of reproductlon is one of the most wonderful in
the whole compass of psychology, and it is one in the explanation of
which philosophers have been more successful than in almost any
other. . . . The faculty of reproduction is governed by the laws
which regulate the association of the mental train, or, to speak more
correctly, reproduction is nothing but the result of these laws.
Everyone is conscious of the ceaseless succession of thoughts, one
thought suggesting another, which again is the cause of exciting a
third, and so on. In what manner, it may be asked, does the presence
of any thought determine the introduction of another? Is the train
subject to laws, and, if so, by what laws is it regulated ?

He gives, as usual, an indication of the views of other philosophers
touching the laws of mental association, and he himself endeavoured
to carry up all the laws of association into the “law of redintegration,”
which he announced thus:—“Those thoughts suggest each other
which had previously constituted parts of the same entire act of
cognition. Now, to the same entire or total act belong, as integral
or constituent parts, in the first place, those thoughts which arose at

#Vol. IL., pp. 211-218. I may state that at one period I could repeat a ser-
mon or a lecture the morning after hearing it. Although I state the fact of
my own experience, I do not at all approve of such stretches of verbal memory,
and many years-ago I ceased from making any such efforts, and instead culti-
vated the reproductive and representative faculties,
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According to Hamilton's view of the fundamental processes of the
mind, the function of representation is simply the energy of the mind
in holding up to its contemplation what it is determined to represent.
But he distinguishes as essentially different, the representation, and
the determination to represent ; for the reproductive faculty is the
immediate source whence the representative receives both the
material and the determination to represent; and the laws which
control the reproductive faculty also control the representative. So
if there were no other laws in the combination and construction of
thought than those of association, the representative faculty would be
solely determined in its manifestation by the reproductive faculty ;
but comparison—the faculty of relations also comes into operation.
Comparison plays an important part in determining in what combi-
nations objects are represented. By its aid, the complex groups of
phenomena called up by the representative faculty undergo various
operations ; they are separated into parts, analysed into elements ;
and these parts and elements are again compounded and combined in
innumerable ways. While in all this, the representative faculty—
imagination co-operates ; as it first exhibits the facts as called up by
the laws of association ; it then exhibits them as variously arranged
by the analysis and synthesis of the comparative faculty, thus acting
as a subsidiary both to the reproductive and elaborative faculties.
Still, in these operations the imaginative power is often the most
active element in the process ; it is a condition of the analytic opera-
tions, as it holds up the objects in a vivid light to the analytic grasp,
that it may observe the various circumstances of relation, and the
new reconstruction—the result of its own elaboration.

A vigorous power of imagination—of representing objects, is indis-
pensable in every department of thought; but there are many kinds
and degrees of imagination. There is the imagination of abstraction,
representing to us certain phases of an object to the exclusion of
others ; the imagination of reason, which represents a principle in
connection with its consequences, the effect in dependence on its
cause ; the imagination of feeling, which represents the accessory

however, that retention, reproduction, and representation, though not in different
persons of the same relative vigour, are, however, in the same individuals, all
strong or weak in reference to the same class of subjects. For example, if a
man’s memory be more peculiarly retentive of words, his verbal reminiscence
and imagination will, in like manner, be more particularly energetic.” (Vol.
1L, p. 260.)
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He proceeds to develop and to prove this view of comparison. The
process of classification is simply anact of comparison, determined by
the necessities of the mind—the nature and limits of its powers. In
classifying, the mind greatly depends on language for its success, on
general names, general and abstract terms, which are used to denote
complex and abstract notions. Abstraction, or rather exclusive
attention to a particular object or quality of an object, is evidently
the work of comparison ; it is a process quite familiar to the most
uncultured minds. Generalisation is dependent on abstraction, and
supposes it; but abstraction does not involve generalisation. It is
the process through which we obtain general notions and ideas; thus
the points in which a number of objects or things agree, having been
discovered, we arrange them by these common points of agreement
or similarity, into classes ; and from the lowest class ascending step
by step till we reach at the highest class.3

Under the last of the special faculties of cognition—the regulative
faculty, which is not, properly speaking, an active faculty—he
included those primary notions of intelligence or common sense,
variously designated as the fundamental principles of intelligence,
laws of thought, necessary cognitions, primary data of consciousness.
“There are cognitions in the mind which are not contingent,—
which are necessary, which we cannot but think, which thought
supposes as its fundamental condition. These cognitions, therefore,
are not mere generalisations from experience. But if not derived
from experience, they must be native to the mind. . . . These
native—these necessary cognitions, are the laws by which the mind
is governed in its operations, and which afford the conditions of its
capacity of knowledge. These necessary laws, or primary condi-
tions of intelligence, are phenomena of a similar character; and
we must, therefore, generalise them or collect them into a class ; and
on the power possessed by the mind of manifesting these pheno-
mena, we may bestow the name of the Regulative Faculty.”

It should be observed that the primary and necessary notions of
the mind here announced as the laws which afford the conditions of
knowledge, are embodied by Hamilton in his philosophy of the
conditioned. He recognised a considerable number of primary or
ultimate notions and principles; but did not pretend to give an
exhaustive and complete enumeration of such notions. What he

# Vol. I1., pp. 279-283, 293-295,







126 CHAPTER XXXIX.

considered them as effects, or products of the action of our different
powers. The scope of his standpoint is thus stated by himself :—

“ What are the general conditions which determine the existence
of pain; for pleasure and pain are the phenomena which constitute
the essential attribute of true feeling, under all its manifestations ?

5 1 shall, first of all, state the abstract theory of pleasure and
pain, in other words, enounce the fundamental law by which these
phenomena are governed, in all their manifestations.” Under the
ninth and last head of his theory, the following is enounced:—
¢ Pleasure is thus the result of certain harmonious relations—of cer-
tain agreements; pain, on the contrary, the effect of certain unharmoni-
ous relations — of certain disagreements. ~The pleasurable is,
therefore, not inappropriately called the agreeable ; the painful, the
disagreeable ; and in conformity to this doctrine, pleasure and pain,
may be thus defined :—Pleasure is a reflex of the spontaneous and
unimpeded exertion of a power, of whose energy we are conscious.
Pain a reflex of the overstrained or repressed exertion of such a
power.” As already stated, he illustrates the application of his
theory in the explanation of pleasure and pain at some length,3? with
keen insight and rare breadth of view. In the two last lectures, he
treats the feelings as effects—as products of the action of our different
powers ; and thus considered, his exposition is often very happy.

Hamilton’s Philosophy of the Conditioned is simply an attempt to
systematise the conditions of the thinkable, in the form of an
Alphabet of human thought. In its fundamental conception it is
restrictive and conservative. Probably he was as well informed and
aware of the many aberrations of human thought and speculation as
any man that ever lived ; and he was fully cognisant of the systems
and speculations of those philosophers who had pretended to walk
through the dark mountains of eternity and infinity without
stumbling, and to return with positive knowledge. Knowing this, he
was, therefore, well entitled to make an effort to lay down the condi-
tions and limits of human thought; and thus he has done great
service to real philosophy, to science, and mankind.

He grounded his own theory of the Conditioned upon the recog-
nised laws of identity, non-contradiction, excluded middle, and the
law of relativity. Thus when he speaks of the Conditioned it is in
special reference to relativity ; and by existence conditioned is meant

2 Vol. IL, pp. 434-440, et seq.
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The impossibility we experience of thinking as non-existent, non-
existent, consequently, in time, aught which we have conceived as
existent,—this impossibility affords the principle of Causality, which
will be subsequently explained.

Time applies to both Substance and Quantity ; and includes the
other quantities, Space and Degree.

4. Space, extension or extensive quantity, is likewise a necessary
condition of thought ; and may also be considered, both in itself and
in the things which it contains.

Considered in itself, Space is positively inconceivable : as a whole,
either infinitely unbounded, or absolutely bounded; as a part,
either infinitely divisible, or absolutely indivisible. Space is
positively conceivable, as a mean between these extremes; that is,
we can think it either as an indefinite whole, or as an indefinite part.
For thus it is relative.®® So much touching the foundation of the
philosophy of the Conditioned.

He enounced the Law of the Conditioned thus :—*¢ All positive
thought lies between two extremes, neither of which we can conceive
as possible, and yet, as mutually contradictory, the one or the other
must necessarily be true.”®* We have already seen that we cannot
think past time as beginning to be; on the other hand, we cannot
conceive it going backwards without limit—eternity baffles our imagi-
nation. But time either had a beginning or it had not. So of space,
we are unable to conceive space as finite or bounded ; we are equally
powerless to realise in thought an idea of infinite space. ¢ You may
launch out in thought beyond the solar walk, you may traverse in
fancy over the universe of matter, and rise from sphere to sphere in
the regions of empty space, until imagination sinks exhausted ;—with
all this what have you done? You have never got beyond the
finite, you have attained at best only to the indefinite, and the
indefinite, however expanded, is still always the finite. . . . The
infinite ig infinitely incomprehensible.” Thus the conceivable or the
thinkable “lies always between two inconceivable extremes, as
illustrated by every other relation of thought.” %

The chief applications of the Law of the Conditioned are to the

33 Discussions, pp. 577-582.

3 Discussions, p. 591 ; also Reid’s Works, p. 911, Hamilton states the Law
of the Conditioned repeatedly in his different writings ; and some of its positions
are stated at greatest length in the second volume of his Lectures.

35 Discussions, p. 591 ; Lectures, Vol. I1., pp. 366-372.
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annihilation. We can think no real annihilation, no absolute sinking
of something into nothing. But, as creation is cogitable by us, only
as a putting forth of divine power, so is annihilation by us only
conceivable as a withdrawal of that same power. . . . In short,
it is impossible for the human mind to think what it thinks existent,
lapsing into non-existence, either in time past or in time future.”s”

He thinks that his theory of causality is preferable to others,
because to explain the phenomenon of the causal judgment, it
postulates no new or express principle, not even a positive power ;
while it shows that the phenomenon is only one of a class, it assigns
as their common cause, only a negative impotence. He also thinks
that it affords a philosophical defence of the freedom of the will. He
points out the inconsistencies and contradictions of his predecessors ;
but he admits that speculatively we are unable to understand how
moral liberty is possible in man. But practically, our consciousness
of the moral law gives a decisive preponderance to the doctrine of
freedom over the doctrine of fate. We are free in act, if we are
accountable for our actions. That the philosophy of the Conditioned
has a real foundation in the human mind, appears to be evident,
when considered in its relation to the universe. The necessities of its
capacities and faculties of knowledge. their limits and imperfection,
as well as the actual position in which man finds himself in the
universe of nature, all plainly indicate that his powers of knowledge
are anything rather than absolute and infinite. This much may be
averred ; still, it is open to anyone to question, if Hamilton’s applica-
tions of his own theory were in all points the most legitimate. I will
now proceed to his logic.

He viewed Logic as a formal science, and divided it into pure and
modified. In his lectures on this subject, he proceeds on a definite
and interesting style of exposition; he first states the leading
doctrines in separate paragraphs, and then in a running commentary
explains and illustrates them. The first paragraph is this:—“A
system of logical instruction consists of two parts—(1) Of an intro-
duction to the science; (2) of a body of doctrine constituting the
science itself.” These he discussed in their order : the introduction
to logic should afford answers to the five following questions : What
is logic? what is its value? what are its divisions? what is its
history ? what are the best books on the subject. These questions

% Discussions, pp. 591-593 3 Lectures, Vol. II. pp. 400-406.
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He also wrote very effectively on Education, chiefly on the higher
branches, and in reference to University reform. His views
were comprehensive, enlightened, and liberal, far in advance of
his time. DBut occasionally he was extremely outspoken and severe
on the prevailing abuses and shortcomings of the Universities. He
did not limit himself to Scotland, but wrote powerfully on the state
of the English Universities, with cspecial reference to Oxford. He
argued that dissenters ought to be admitted into the public Universi-
tics. Altogether, his articles on education contain a body of varied,
curious, interesting, and valuable information.

To sum up, I have presented a brief account of Hamilton’s
psychology and philosophy ; its fundamental principles have been
explained. He taught the doctrine that man, in so far as he is a mean
for the glory of God, must be an end to himself, inasmuch as his
perfection and happiness constitute the goal of his activity. He
seemed to value the pursuit of truth more than its possession, or
rather that its pursuit afforded man more pleasure than its posses-
sion, which is quite true. He embraced the doctrine of intuitive
perception—natural realism ; and drew up a scheme of all the
possible theories of perception. He maintained that the human mind
possesses native notions, necessary cognitions, which afford the
requisite conditions of knowledge. His own vast and varied
knowledge of recorded thought and philosophical systems afforded
him innumerable instances of the aberrations of thought, contradic-
tions, and vain presumptions ; and so he constructed his Philosophy
of the Conditioned, which indicates the limits of human thought.

““Taking the syllogism under the latter form (B), which, though perhaps less
natural, has been alone cultivated by logicians, and to which therefore, exclu-
sively all logical nomenclature is relative,—the syllogism is again divided into
the non-figured (a) and figured (b).”——Discussions, pp. 614-616.

3. ““‘Quantity and quality combined constitute the only real discrimination
of syllogistic mood. Syllogistic figure vanishes, with its perplexing apparatus of
special rules ; and even the general laws of syllogism proper are reduced to a
single compendious canon.

““We have shown that a Judgment or proposition is only a comparison
resulting in a congruence, an equation, or non-equation of two notions in the
quantity of extension ; and that these compared notions stand to each other, as
the one subject and the other predicate, as both the subject, or as both the
predicate of the judgment. If this be true, the transposition of the terms of a
proposition sinks into a very easy and a very simple process ; whilst the whole
doctrine of logical conversion is superseded as operose and imperfect, as useless
and erroneous,”—ZLectures, Vol. IV., App., pp. 275-276,
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Dr. J. F. Ferrier was an intimatc friend of Sir William Hamilton,
and at one time he was professor of civil history in the University of
Edinburgh ; but in 1846 he was appointed to the chair of moral
philosophy in the University of St. Andrews, which he held until his
death in 1864. When the chair of logic and metaphysics in the
University of Edinburgh hecame vacant on the death of Hamilton,
Ferrier entered the field as a candidate for it, but he was not success-
ful. However, in connection with this he published a pamphlet
in 1856, entitled Scoftish Philosophy, the Old and the New, the new
being his own. In this pamphlet he complained against the town
council of Edinburgh for allowing themselves to be influenced by
certain outside parties in favour of candidates who professed to teach
the old Scottish philosophy in preference to the new. It seems that
he was greatly disappointed when he faiied to obtain the Edinburgh
chair.#*

Ferrier’s Institutes of Metaphysics, the Theory of Knowing and Being,
appeared in 1854, It consists of an introduction, partly historical
and partly critical, and three sections, the first of which treats of the
theory of knowledge, the second of the theory of ignorance, and
the third of the theory of being. He adopted the demonstrative
method of exposition, states his propositions and counter propositions
in a series, and reasons them out in a precise and rigorous form. His
thinking is acute, definite, vigorous, and easily followed. In short,
his style is unusually clear, simple, and concise.

Ferrier’s first proposition is headed, “The primary law or condition
of knowledge,” and it is worded thus :— Along with whatever any
intelligence knows it must, as the ground or condition of its
knowledge, have some cognisance of itself.” This is a very primitive
truth, and he tells us over and over that it is the keystone of his
system. “Looked at in itself, or as an isolated truth, our first pro-
position is of no importance ; but viewed as the foundation of the
whole system, and as the single staple on which all the truths sub-
sequently to be advanced depend, it cannot be too strongly insisted

# In this pamphlet he replied to criticisms on his own metaphysics, and
says :—‘“ It has been asserted that my philosophy is of German origin and
complexion. A broader fabrication than that never dropped from human lips or
dribbled from the point of pen. My philosophy is Scottish to the very core ; it
is national in every fibre and articulation of its frame. It is a natural growth
of old Scotland’s goil, and has drunk in no nourishment from any other land,”
(p. 12). )
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pations of this first principle in the writings of the philosophers of
Germany. It has no claim to novelty, however novel may be the
uses to which these institutes apply it. Kant had glimpses of the
truth ; but his remarks are confused in the extreme, in regard to
what he calls the analytic and synthetic of consciousness. This is
one of the few places in his works from which no meaning can be
extracted. In his hands the principle answered no purpose at all.
It died in the act of being born, and was buried under a mass of sub-
ordinate considerations before it can be said to have even breathed.
Fichte got hold of it, and lost it ; got hold of it, and lost it again,
through a series of eight or ten different publications, in which the
truth slips through his fingers when it seems just on the point of
being turned to some account. Schelling promised magnificent
operations in the heyday of his youth, on a basis very similar to that
laid down in this first proposition. But the world has been waiting
for the fulfilment of these promises—for the fruits of that exuberant
blossom—during a period of more than fifty years. . . . Hegel
—but who has ever yet uttered one intelligible word about Hegel ?
Not any of his countrymen, not any foreigner—seldom even himself.
With peaks, here and there, more lucent than the sun, his intervals
are filled with a sea of darkness, unnavigable by the aid of any
compass, and an atmosphere or rather vacuum, in which no human
intellect can breathe. Hegel had better not be meddled with just at
present. It is impossible to say to what extent this proposition
coincides, or does not coincide, with his opinions ; for whatever truth
there may be in Hegel, it is certain that his meaning cannot be wrung
from him by any amount of mere reading, any more than the whisky
which is in bread—so at least we have been informed—can be
extracted by squeezing the loaf into a tumbler. He requires to be
distilled, as all philosophers do, more or less, but Hegel to an extent
which is unparalleled.”#

“ Pp. 82-84, 90-92. Since the above passage was written, a considerable
change has occurred in Scotland with regard to Hegel. Dr. Stirling’s efforts to
explain Hegel are well known; and Dr. Seth, now Professor of Logic and
Metaphysics in the University of Edinburgh, after eriticising the principle of
the Relativity of Knowledge, and generally commenting unfavourably on
Hamilton’s principles, speaks of Hegel thus :—

““So far as I can see, Hegel alone of all metaphysicians lifts us completely
clear of Relativism. He alone has gone systematically to work to lay bare the
abstractions on which it depends ; and in so doing he has to a great extent trans-
formed the character of metaphysics, and so rendered unjust many of the
epithets which popular phraseology still associates with the science.
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contributed to it the articles on the Neo-Platonists, the Scholastic
Ethics, Hobbes, Cumberland, Cudworth, Kant, Cousin, and Jouffroy.
In these there is ample evidence of Robertson’s philosophic, critical,
and literary powers, scholarship, and research.

In 1864 he was appointed assistant to Professor Geddes in the
University of Aberdeen, and held the post for two sessions ; he also
assisted in teaching the Greek classes. In December, 1866, he was
appointed to the Chair of Mental Philosophy and Logic in University
College, London, and opened his class in January, 1867. He care-
fully prepared courses of lectures for his classes on Systematic
Psychology, Ethical Theory, and Logic—inductive and deductive.
He mainly directed his teaching to the elaboration and explication of
psychological doctrines, and the history of philosophy. His
knowledge of recorded thought, and of the great philosophical
systems, ancient and modern, was wide and accurate, while his clear
style of stating psychological doctrines and expository powers were
remarkable.

For ten years he was Examiner in Philosophy in the University of
London. He also acted as Examiner in the University of Aberdeen
for two terms. Occasionally he delivered popular lectures at
Manchester, Newcastle, and the Royal Institution, London. For
several years he gave the philosophical course of lectures to the
College of Preceptors. He took an active interest in the business and
management of University College, as a member of the Senate, and
subsequently as one of the Senate’s Representatives on the Council.

In 1874 Dr. Bain originated a proposal for establishing a Quarterly
Journal of Philosophy, and consulted Robertson on the subject. Dr.
Bain desired that Professor Robertson should be editor, and after
consideration he accepted the editorship. Time, however, was
required to obtain the approbation and promise of support from, at
least, some of the eminent living writers on philosophy. Accordingly
both made efforts by personal interviews and correspondence, and
they received sufficient encouragement to make arrangements for the
publication.  Under the title of Mind : o Quarterly Jowrnal ef
Psychology and Philosophy, the first number appeared in January,
1876. Robertson was editor of Mind for sixteen years, and expended
a great amount of thought and labour upon it. Besides his own
original articles, and many reviews of works on psychology, ethics,
and philosophy, he carefully revised most of the articles contributed
by others before they appeared in the pages of Mind. This quarterly
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In the department of history an important change appeared in the
eighteenth century. The critical examination of historical evidence
began to be recognised and applied, and a clearer conception of the
requisites of historical inquiry was shown. Yet it cannot be affirmed
that adequate historic conceptions of the human race were attained
by the historians of the period.

David Hume avowed that he was actuated by a passionate love of
literary fame, which led him to turn aside from philosophical studies
and try his skill in historical composition. In 1747 he formed a
resolution to write some historical work. As he had also a desire to
counteract the prejudice against the Stuart Kings, he resolved to
commence his History of Great Britain with the reign of James VL
With the view of facilitating his historic studies, in 1752 he assumed
gratuitously the office of Librarian to the Faculty of Advocates in
Edinburgh; and in the Advocates’ Library, amid a rich store of books
and historical materials, he began to write his history. The first
volume, embracing the reigns of James VI. and Charles I., appeared
in 1754, the second in 1757, the third and fourth in 1759, and the
fifth and sixth in 1762. The first volume was bitterly assailed by
the Whigs, and Hume was greatly disappointed by the attacks upon
his work, and also on account of its slow sale. In a short time,
however, his history became popular, new editions were issued in
rapid succession ; and at last Hume was placed in the front rank of
English historians.

tician ; Rev. Dr. Robert Wallace ; Dr. Young, a distinguished physician ; Rev.
George Turnbull, author of a work on moral philosophy, and a treatise on
Ancient Painting; Alexander Boswell, a Lord of Session, and father of
Johnson’s biographer. This Club was pretty successful in disseminating freedom
of thought, taste, and attention to composition. At a somewhat later time
societies with similar or wider aims were formed in other cities in Scotland. In
1750 the Select Society projected by Allan Ramsay, the painter, was instituted
in Edinburgh, for the purposes of literary discussion, philosophical inquiry, and
improvement in public speaking. It continued active for seven years, and
amongst its members were — Hume, Dr. Robertson, Adam Smith, Adam
Ferguson, Lord Kames, Lord Hales, Lord Monboddo, John Home, and other
celebrated men. Dugsld Stewart says the Society produced— ¢ Debates such as
have not often been heard in modern assemblies—debates where the dignity of
the speakers was not lowered by the intrigues of policy, or the intemperance of
faction, and where the most splendid talents that have ever adorned this
country were roused to their best exertions by the liberal and ennobling discus-
sions of literature and philosophy.”— Life and Writings of Dr. Robertson, p. 15,
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vain ambition : she guarded not herself with equal care or success
from lesser infirmities ; the rivalship of beauty, the desire of admira-
tion, the jealousy of love, and the sallies of anger.”

Dr. William Robertson ¢ was a native of the parish of Borthwick,
in the county of Edinburgh, where his father was minister. He was
educated for the Church, and in 1743, was appointed minister of
Gladsmuir in Haddingtonshire ; but in 1758, he removed to one of
the churches of Edinburgh. He delivered his first speech in the
General Assembly in 1751, which at once produced a marked im-
pression, and was subsequently the leader of the moderate party in
the Church of Scotland.

His works consist of : (1) The History of Scotland during the Reigns
of Queen Mary and James the V1., which appeared in 1759 ; (2) History
of the Reign of Charles V., in three volumes, published in 1769;
(3) History of America, (1777); and (4) A Historical Disquisition on
Ancient India, a slight sketch, (1791). For the copyright of his
History of Scotland, he received £600, and £4500 for his History of
Charles V.

Shortly after the publication of his History of Scotland, he was
appointed principal of the University of Edinburgh, and historio-
grapher royal for Scotland.

Dr. Robertson was a man of great intellectual power and grasp of
mind, combined with a singularly clear and sober judgment. Guided
and enlightened as his faculties were by a pretty broad and varied
culture, the works which he produced were all stamped with enduring
qualities, and still remain monuments of his industry and genius.
Although his works are not remarkable for exhaustiveness of re-
search, he possessed in a high degree the rarer qualification of seizing
the essential features of a subject, and presenting them in a lucid and
attractive way. His introductory chapter on Scottish history prior
to the birth of Queen Mary, though only a slight retrospective
sketch, is remarkable for its grasp and luminous view of the subject.
It is true that this period of history is now better understood than it
was in his day; yet with the materials within his reach, he drew a
wonderfully accurate picture of the subject.

His History of Scotland is intensely interesting ; the period itself
was a stirring one, full of important, varied, and tragic events; his

4 Born in 1721 ; died 1793. An interesting account of his life and writings
was written by Dugald Stewart.
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“The Europeans were hardly less amazed at the scene now before
them. Every herb and shrub and tree was different from those
which flourished in Europe. The soil seemed to be rich, but bore
few marks of cultivation. The climate, even to the Spaniards, felt
warm, though extremely delightful. The inhabitants appeared in
the simple innocence of nature, entirely naked. Their black hair,
long and uncurled, floated upon their shoulders, or was bound in
tresses on their heads. They had no beards, and every part of their
bodies was perfectly smooth. Their complexion was of a dusky
copper colour, their features singular rather than disagreeable, their
aspect gentle and timid. Though not tall, they were well-shaped and
active. Their faces and several parts of their bodies were fantasti-
cally painted with glaring colours. . . . Towards evening
Columbus returned to his ships, accompanied by many of the
islanders in their boats, which they called canoes; and though rudely
formed out of the trunk of a single tree, they rowed them with sur-
prising dexterity. Thus, in the first interview hetween the
inhabitants of the old and new worlds, everything was conducted
amicably and to their mutual satisfaction. The former, enlightened
and ambitious, formed already vast ideas with respect <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>